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AREFHETEINEBERZTHEX
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FE: ZRXMUERTHERER

2015 4 11 A 7-9 H, HEANRKFENELED T iy “BEHSHE
HACEREEA” FE PR EAR S U KRS BHIAERR 5 F R — A3 “fE N E
SCAG I EAL Ry, A O DU R BB A R T BRI R .
REOT R ES T BRI RS E AR 7, RAE ST
Ml ¥ =+ HER SR BUR 4/ A, BRI RN | — A
S, AR 2 R BRI B B S 2 et AN T I e a3 . A1
RAEKAE—Fh 2 70 3T 5 F W IR B e v [ 2 AUTE 7 i 4 o i i 5
B O AT A A T AT B SR A . AR EA LSS 5 A
RO PRI AT 2o B LAR LA i SRR B 3 B o] 8 4> K i [
T R U T N R BN A B . BEAR IR B A AOEE AR, AN RE R
A EEEIR .

FAE LA Bl [ N S2 AR T il J LA A T 20 )\ A SR A B 5 s B S0 T T
ISR PR B DL BT AR A FET 000 2 ) ol AR DR AR A ) 5 V8 R T PAY 1 T R
IRAF— T fal B A

B B2l )\ AT 4a SEAT BRI T R R A TR U, I LA
A BB R G R EAR T RIE. BERARTHE RNIEMEMTHRLL,
1999 FHTT R ABUA ¥ R ERFE AL, “ AL 2200 TR E ARG R~
R R RO B TS KRR A S P AT MW T . AN
A B E F R EER ARy B ER R IR W o8, EEThAEH
W, JEEMEN R 2ot EER RSN EE,; EEE R A, 7
CLE 2| VB2 “Zooih” BB IHEEN 2 [ )R ™ =
g mHN Y CIRXFRROU B AR ABIRA, B AR [ T A 1 xt
et ORI 28, Foa sl BRI, LA B AR 5 M 1 5
Ko HEMEG 2R 7 ofde, Friga B0 EERIN M ER R 2T, B2 AE
EE—ERE LA T M EFRES. 77

VRSCRIEAESETE “ BB S E SRS EM . EfrAR T < ChEARKS, 20154 11 A) Lk
F AR A B AR

2R, RENEEVEBHS P EIR PO THE.

SERF: (HoTiEwEFEEERI MY , 8 CAMER (1999) 3E)Y , 1999412 A, 5 135-
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[ N AR A B ST P BRI ILAE 2012 4E, X—4F N
G AR PR EES R A 2 R AR BTSSR 2, )4
NIE H B2 OR2E) K& EUMAERESRE T =FLE, =i “ 1Bl
N EA TP BOE DR AL o P “ BRI gie “ENH ESEE T
TRIRTEE N R LA RG] ZET SR B IROE R i 8 IS HE B S i
PG, BN SR ERAEED M EEGDHERIIR, B2, F2FEARS
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TG BIAL,  “SEEREE, SR, B R SR, AN
FEATEARRIZRNE,  SEASRERE L 215 2 W sk

2012 #£ 1 AWk (hEMEBENEMEIRG) 25 7RISR E 257
TE R R R T A ALY o I A o o 2R R K S N S B R B i A AT (R AT
T H AW TR o XA AR A R] 5 Z ARAE T A 2 S VR AT B A A S
fitlh b B ROk T 2 BT 3 E A SRR PG R L TEEANE . R EEE R AR
WA o ONE PR R B 8E , i DA Sk SIS A e, S =3
HOX L ) B AR SRR, B sz 2 025 RS (10 73 A AR A7 15 Ak 77

2012 4 1 FRI R (R ERARRIRESIR ) o — A i AR R
IR o XS NRN  “FIRBE” X R R e g - E
AR ZIEREARDLAIRZ R o WA E B A S rid: A2 “ 2407

WEBAE, Bl b on. 28 ARSI EN 7 R,
SR, EE. =R 27 5 - 0 AR G R AT

BT, BRI E R A RERE RO 0 Fe i 5 A 12, 2 AR XA 1Y
ARG AT 12 A B E A SRR RIR L IR0 S HE A P AR 1 4 A
TERA

A3 At P AT B PRSI TR ARSI “ Zon” AT mUREL. YK
Jer  EBCATTEL VR R MR TR ARMER T KR =RAE—
Hz %" , fEGEEARGE] T A RZARHL B AR =5 WiIERAERE, &K
TS AT BEHLRE R AL EHEADS — B IR, AT 58 4 m] IS ] L
B2 R BBk . B2, AW INEEL N Frok BT R
AR EAME g T AR “EEBUafe” M “BOREEA” bR R
Kopfe 7, BLETRET “HEME” PrRAMEARENE LR, B2
R AAMEREE AT €0 “BUE” TR “BUE” 58 i BUBUT B X
Pirbk, B —kBua BRI E R S bR bR TR FE AR — IR K R . 295
RN/ BAEEA. AFES. AMIKNEECLKE T “IK
27, RO IR BURIZ S T B B 5 R

IR, LWL, SRR A RE. Bt R AT E A AEE

144 V1,

YR CERVRRER SO BEARA)  # CRE) 2012 5 1 81, QAIHEMEER REiE
B O—F IR IEFIN R E A I BOE R , 3 CGRZ) 2012 28 4 B CERLERE 8 hnos
B ER R —— =0 IR AR R E A 2B BOE AR ALY » 3 CRZ) 2012 425 7 #.
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R 2738 A AN 2 24 AT B A 1 S R A 44 1 ff 75 47 1 o B B0 AU
A, 8T HIERESRAL IR . HE P E AR S TE R AT R BGE THEERE . e
KR, AH A RERAE DA Z oo AR B O SR TEME ) L, A A AT RELLES
WURIF U 0SB R o 3 BB AR N T AT 23 BB RS2 i S AR

EMstE A B, EESRERRE, "AEMRAER, MASFEERNE L,
PR AN 73 o XAME AT AR AL (1 R SR . B0 S8 In ] BE AL AT R GeAL 1
R WA LLRBUA R IUEA . MBS EEX BRI SRR AL
2y, PO R LA ] RO S & T AR 1 “ R #U0G 17 o winfr®
£ (P HA) Raprl: CMFESE, APTRERER, FEEUENCE, K
NHMELSMATEN . 7 MR EE TR T BRI AN M o hE
Pis BSER A, BETE CBUme T, HE SR ——R1, Rt
BH B, B “ SR A7 ISR s A TR Z] B SR R Y
AR BB I 2 F BT N SO = “ 23380 A Do A SR

I 2RI, AT VR 22 56 DA Tt I 5 M DASE B O A% 0 (0 95 75 SC A Y L R

EIRBIEATENAZA — D ZBORANE N BATIELRE, Ty 2B S RIZ LA Al
TRTVMA T RAREAE “HFH7 Kigsh. 1906 FEE4EEQR “LIEE
FERA 1917 SRR PR “ URFARURED 5%, TIRIEN X bt
MRS T NG EERE “omEIETH 7, B “ =Rk EaHu” bl
BN E R A RBATFR B 2] 7 5w B BB S R,
(BB SE—ARTEE A Fe Al D4 BT ROBOR S o AR 257, B4 T
TP EATR PR, JRORTES, & B F AN 2 2% . FATEA [F ST Z 18] (A1
HalpAE A EAOGEM B, E2 MRS, Ha R EAIE. £

o,

CEREHT T EZIAEERN ER VORI D RE R T
K. FEA—IEEXNT 7RSI ERHIEI (EXCEEHMAMFFER
FERJRE TEAHiat EHEANTH B EEH0MER &, EEH TG, INE
I =0 FE B o

(—) ARPERLFEEERERER

(1) Bmig “fegtt” . REBEH MRy raoNErEse “%
g7 o WHMBTHER “REZA” KELEIHAEREANEEIOITHEHE LT
“Er ik, B CARE N AN R AGE” Z TR AR LA R LT, Bt
MO “2 7T AEERE, DT AR RN k. BB A R 32 2
PIRIR R MM, WRIRAE S LT % RIEE KA H, Rl has
JCAEIE AN FEBURBBULH E SR 2, XANMIIMGEHETRA, Ko
RS EINEEE 7o ATE R AT A R 1 SO A B8 b oA BE4E 475 BRAT 102535
Jras A REAEAE R (A4S B VS AE TS SR Al EREAT AR, BTE 2, ANARE

L (X4 - BOHY 81358 199,
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PSR A AR (2 i B BNy T ALK B TS 1S B, X518
N AT U RAE L . w2 “ARg” SR NI T5 50
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I TR R E IMVE TR AR 55 3h i . AR g ez L i E
WL AE AT AR 7AW T ARSI 20 AL G0 iz O O (E 2 24 S5 1
B, BB EBE IR, MDDk S Pt R ES D 507w,
WE. WO ARG EEMSEENARE SN, AEZOM B3
T, REWARGAE. FFREEHER, KE. EE. HEE. SRHEF b
FARBORFrE A QI RIRAUE S, A LRBERN A R IE S, ERAEX
W HARTT AR RO/ B QIR B S, AL, HIRATIR RS SE ik 46 2B
B “Aegt” BMIWNR. BUEMEKRYE, HAL ik R ZRBEEE RS AR E b

Y “ARA0” Mg, TR DI E R R A2, Bt 5] R EE N
f——REE R AR, EREA MIEEM S A KE 5. b E KR
Zer A EON RGBT IO X SCEEHAE, NtE R B 5EgEE e
[FlRITE AR & o [R]INReA% S A GRS 0 2 R e i 2 SCRIE AT L) 5
B OCHEEIT e E UK Ja, BT EER S OB
JUF— B A A s 1, i 228 2 bR “ A4 B el 2] 7 AATTH)
A F . PR EAIMESRI: BAOIANZR SIS E, ARSI G E
64, WHEHFEMNLSRPEAZ, AT =516 BAZ BRI . AT
FEMORTE R B RPN R S S T B Qe g, oy A
PR VA T BHT BB A Z i T Bh48 FoAt 2 BEAI AL 22 iR, i@ B H R SE
DRI 4 24 2 AR A AHE S A 2 Tk A ) B R AR A T AAT TR oo 1 o 26
FRE A E AL 2 B B AEERL,  ZRALANSSAD R 4E R X2 I T R MR R 2L

QR AR B SCIR R L I BRI, SO AR A TS B A, e g 2 P BN X 2
ANEIIRRE . 7 AT BAE BN, Bk, SAERT” MRS TR
AR T —0) “ARg” , WORBECRA A WMBAH AL k. P B L
FELOA AR X AT GE I ST RN+ I, “ a7

AW A GBS, MR EG T e, B, AR ERNE
BHETE, BAVSREVFASALR “TPrEN” M EhBls” , EEbA
RHIXARE TR

EHEAIP S E REE S (M) XEFRE “Hx” , BIRM2E[AT
“He” EREL. XEEENS (ME KRRl caeLtoeE, B
M EABINA RIER . BATE2AMME AL B&E, S2hs ERATEAK
% “IHEBEBOR, HZLER” . SR BN “TEERA TR
287, GRGX ARG i B R AR A R ENARRR 17, mia SR
EATHTEMN . EETHEEMSHE, T EESREEEE AR “HAL” &
ATHEAZ I R “ARER” B2 Lo XA SERSE R AR LT A BB AL A BBkl »
ERHFAGCRFMN “ B EXERBE” )RS BAEFEMRE, 8
fEat k% TR

(2) “BURIE” o stcgilgt —F—thad, pE sk E O 2]
Sl “HUUE” RS B A E S SO AR E . 2D Z2EMB 0, B

VRS (EEEHSEATED, b B#ARBREE, 1996 R, 2 45 7.
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WAL GBI KR, BAVERZESOR . Tolkflig . thadbatiBoht. L &ER
Jr R4 HE, FFEEAR BT S FSEACR, IR &I
WAREEE, AHELZN, EARERIEAE T i A A 2 S5 IR 2, B 7 AT
BTN S S e T AR S RAE MR IR . weh B KRS, F5aler
oMb g 8 S A Fe S H B RO AT R L AZAE i) A e, 55 30 70 1 7 5K T
B KR N RS A A 249 22 9 N BT AR 2 AR A3 £ B A2\ b e i 7 2R
f “ITETEEA KR, AN RS . AL GBS E 1A )
RN “HEE” BT, GRS« NED - “HEZ DL FFZ U, R
Hi; B2 LIE, 2 LAl AHEEME. 7

R ff:  “M%, B, 7 WEe: “fERIALNZ, KALMEE, ik,
WAL T AEAL, HegaemHaER. 7 weldvl, NGk, WaE
BB AT IRTE . HUEAR T REBAHS (RECHRD) » wlE AR E 20
HOSKIAHE “CRTREY , WRRBASOE A E RN ERMKREAT “F
WEEAR” 28001, A “iEUENES, AR BEE, fgEr e, ©
FHVARA, MJEFFAE, BEAEAZRAR, /FAAEEERKR. 7 BEHAE
HURE B o “RIIE” AR DUAOBE N T (AL & 22 5 sl i AT AR AE AR X A
SEARIEEAE N, FRUBWHAZ AN, HEAZTHME, w2
AUAEINET, SMERIE C TR 7R NTEFEIA L . fEIX RIS,
RATAAS AR, HEIRAREA “HMHE” o — DM A—HYE CAEFRER TR
FER AV “RHL” , B TEBRZ MR FTLE 7. bl FEPREAN
CRUIE” , XEERLE A CHART B, XA, CHMERTT Ik AR
7 ek 1 IEE,

R, AWERHEER “FIZ” R BLE R, o EA U AT 5
b2, JLF— I NEFERAENREF, B2 “LrdN” , REsinlae “fF
TEARDN Y 5 A “HROHE” AZHIBOREE “TEHE” o AR gt rh AT IR L TE 28 B n] A
BOBRA T X 2B AT A 7 B, BB “FEET BN S EILL
XHENBIMETRAEN DT Al2, DUEREAE AL & (R R H e, “EfA
7 TR EFE A SMAEN N “KE” FHha “ IR B
RAERIAOSCHIRFEZ — o [, SCREXS ) LA AN FE AT 405 BIBLRL, 1 R 1%
NI LA REEHGEX ARG 287 SRV EARERYE SR . ks, A
JEMZE . BTS2, BB TEE L AT 20 “HAUE” K,

(3) BEPrtE. FEPpERERkYE, Bod Bk, SHer e B mE. &
L, O HEOME” BEGE ORESA T, B AR I #on 8 Ay i A
HBAT BAZERN TR, Hsk, GO E” FFARB a8 e 2
T H) S EAME, Al “ S5 SGRICZ DT S HER B o AR
HERE. BUAERESEHRES, FMBECHESR. kA B
AR LR, SIbmi, i HAy RIS B N ROZAE A/ i i £ 1
SREL SEPLah/ M ESEIMBUR AR . TRMA EE. A “EdarT 5%,
FACH20074F 11 ALV 2 19 Bl IR B B — R i 10 Rigdsis, #oR S
bt = E#EBOVEER o BRI T Bk, EREM - ERAE T AE
TFRENER, A DRI SRS UV EMER G = 2O e 6, P
PR I NERRLIZ OB bR TR, X eI Bl I “ik+ =12
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FEANRNEESE” « ikt =40 ENBONEHAE” SRR B AR AR B AR
Lo OB, HVE—DERA . — DI NEE AR
#E AEAFEEAMA AL G NATT, w2 2 BRVE B A 015 B A 4 R JATT A
R ELA 1] —#F, HEFTM. BT S —Mhedate “ 2o, W)
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. BUABIE. ERATAEASEIUEESMZEA. MRIRIRE S, AR
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B2 iR

BUAE B A BN 2ttt S B4 B, A NG L K BH fE 2 3t 05 it A
N7 B A A . BANZRERZ, PEEBIAE. 26, i
AL 2 55 52 A AN [R] FRY IR 2 v R ] 3 2 PR [ o A b 4 1) A ok BN A
SRR AR R IR GBI R R 1, AT RN F IR LG R g, Ik
B S L OARIEK “TEHEN” M AHEIEN o BEIRER T, K
AT ST Atk = %87 3k N PE R FE AR, EERRATEZ “ANK” &, A
ERAT T EERAFZRN . BRRAENEYZEE XL B, HE NS
“OHE” BN IAMAEN CRTD , gy RKHEL k. B, 1,
FE Wk, ARG NEE B AR CREANT, XA RREZ
B FEMERZ R EIR. HES 7B, i AREAERER T
Be, SOANRETBA R, —REAERKNER, FERFEEMI G,
MRS SCESRBE, BATEIEFHZOR B S B E R, HREEER <
— o BT LIFEBIRAE “ICFE AN et AR B AR I R R A 3
[l e 2, DA AL D AN R SCAE A E AN >3448 R A v 22 /b3 mT DU 15
g £ v E BN

(=) EEHIAPEEBEZNEM

(1) EEHEMERN NS LRI R, SREHEB NN B S REEL
W, i, FAMAEEAM 2, i HaE R 7 N REE B e . FrEL,
SEEAEM A A ESRORYE, A/ M TE e SAEMTAL . R R G N2 B bR 2
H, ESANRLZSZ A /A EEE . (ER) WS AN IEEREHLAUY EatE )
ik, AARZ RS, X “NEME” o WS CEYE, FEAER “aEt” 2
PRONIESER] “ 5 /R T LR ioRmg” .

“IERET SHE BT, T CET T B AL R AT, X
F “OREURIR” RTREENT B TR “CIEMEME” G Bl LU E TR
“EURIRAR” FRIE . AR IR A A B S AR T R A G AN B R AN ST AR
fOCBUREAR” 2 B, EREAY “BURL” —BONERBUA SR IR LA,
WHARZ Y “CEEBUAL” o« T ZENB RS L, BRI 2 RPE
B, AERER SR G R LR AL, BT LS BUA SR IR iR« iR
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8 s B AR O EE R SO
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BT BN EE R WA mEX A RN, &N, B
M, FOERIEEGERN, BHEU, — D, BRI, B A2k
E/‘Jo » 2

A%, RREAGRGER. ik “—fFFE, G ZEEENE
i, BEER LS BHIAR DR B R R, EEREE
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[, A4, BOSREMZEwRE, sEEHE, S, i, &%, 1K
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. 77 RREEEENNE R EGREE “1E” g s 20Fad, HAME
RIS B IS B 5L, B2 ORE Bl i) “H i 7 AR ANBIAR AT
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it e % 2R R EE

(3) FEB AR PEAM LS . HRERIE B I8 1 45 1 AR & WA 5 URft 1]
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S, EmMIEARES R 7 RE L, FEEEUE - RREEH B SORE TR
HIAAT. et 2 e 1 BB A X i S RERR ISR, SUBIAR . JR7ETE A BN
L ATE XS DL, (HAAR AN R T A, RSB RER A KA 8. N T fE
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BRI [R] 2B oS [ A B R R IR AT Y o B E U B H 52 5518
BN R T BB HUE AR A S BRI . T BFE A o AT A AR AR AN
SR FREA, M A B E A R 2 A RRBUG B R8s 2 1 &) T BUF
IR U B

B 2, BB S T EE A T AU RESR I, 1T HIE N R A
BIRAE . Dy, B A QRO ESO R — 7, B 540+ B [ iE st
BN AE OB R IR DT
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EEERESREFNE THAREXZAR

RRZ

B A SCH H b2 M TE T SRR S B O S AL A, RIS “ B X
AN A A S BOR TR R B SOX LS S A . IXAMES 2l =4
R = A EHE BT LR 5E ) . BOAR B K BB RIZE, e A IR AR
IR ThRE, (Bt A A AT AR i . A [ A 22 IR B AR e 59 S5 A
AEEPEEME, (HARHE 25 58 SR 430 1 E B BT R S A A R 1 - gk
Kby AR TEERUN R, S EN A b3 SCEITE LB S, fesE
HSAR#RFZ NG, POVEsSiE AmaEEh, B2, SBRESBA
TP ARELZ T, BFOYEZ MR — VIR RTIR G KL, 22 BB ki
PERL A DL G 2650 = SCRIMIR AR S AR 2. X 2R 5 B B 32 CH S8 A
AESH Prdt AT AR BOR UL, B B EZ ok A2, Al LR ag i (A 2L
MFHREE NS

REEW: B BUCMZEE; ik, Bhd Y, R

HERTAEKR, BHEXESHEIRZERAE THEAR R, o X055t
AT K BBGX A% e XX A T I AR Z, ASCKARYE R AL
B RO B, AMOOR R R R S ALYy, AR B
ANPLFRX =Ny, SRERAREAN S8 18 i B 32 L2 AR

BCHLF SRR 02, A SCHFIRG “ E S LI ¢ K
ABLE MDA B IR, 5 HUBOA T4 B RS0 6 i
e e = DT e S N - TR S
FES RTINS R T 0 IR T 5 A SR S AR 2

— EEFEENRFHEIRETREK B B E S

VREORY: AERUINE R AE AR BANE T 5 BRI AR, IR R R (S S P
Breffil)s s (& EMEEE) E5.
22015 FHIHEH EN R KR AR B, A2 B XA B i v, R BOgt.
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[ BT A PRPRIE AR R EAE 1994 42 7 H 21 H, fER— R (IERH
) B, BEEETEWFNEZ O CE Gt - 29 Sl E
S fHANESE P EBLSE) WA E P B AR, AT S A b3 R
w, EPEpES BER, s FEBEOEE T R, AR
B — o ASCUNEH LRI IR E YR, RS PTCR RE B HE i N
FRCEMYTR, 2 RKIWTT 8 ST 2 BIRIPE, B b 4xti i Vit /44
TR ST T MER, WIEE I X — R R
P RT B EHAE 2013 FF AT 2 bl A R T, DU Rtk L.

PAX e il S LS R, EEEE R, REZENIFA IR R A L,
i H AR R H AR KO O R 2l ) 2 B 2 4, AR B
YA AEie, T A o 2 A R RO R AR AR S H AR R S8 A SO D B IR S
MEX S EB LR OH =4 —xhEEATEER 2l (ENRE RS
R R ED , X EAR S CRElZ LIz okD) ifie, ==+
[ R SR A BT B 24577 o T Bl AE 1% =38 15 5 B X7 BT A FH ) B = SO
SCH ECHER T H. Xieficad %, HiR8URCA iR, KIyiXes i i
CAP= A AL 2 I S SR AR O IR A A, A, 3RANTELE, HEERKk, #ARA
BER TR EA T 48 25 B2 A B B E AT

FE O 7 E Ay (Thomas Hobbes, 1588-1679) T+ 1651 4F Hifix T LA =
Leviathan iy %4 [ Z/E—— (RI4EIHY , AR E SEBUK R 4E 26 B 18 A%
NHBCE DL AR B RS & 5T 2B T IRBUB » 4o T RI4EH 2 F Wi,

VEAHIRA WRLGE TEENIPRCELINE: HRY: (MEGS B HPRRREEBEZT LR E R
B Y, # International Journal of Sino-Western Studies ([H %% 514%: HEEFr2:T, No. 4,2013), 25 1-4T1; 3
Y CREEMITHESBTHIRE S 8, (TUILRERZZIRY (EE 2R, 20124458 SH, 5
18-25 715 HRFILULH.
2 %2 AR Chttp://www.aisixiang.com/zhuanti/weekly/ziyou-xinzuo.php) s
SRR M F N RN AR, S EAMENERE, 2 UE A BT 5 E 5 2 LA
FENSERAE () [ K FRRANRG W AR, WS A b E A I R AR B T R R LT
AN TR B 2SI T I — R A= a0 KR . AR A SR s W EfRF 1980 AR
MRS WZWrR E N ER, RARBEARE AW TIERKEHHEN T st mERFEHSRE,
NESTPEZHE, s CHEREAHELNSSE): (A0 hE&EE X B A 2 R P ol
fRiE): CHAtARBHENL HAFRNBEHFEN? ) (BHFELRZHSRFEFE L? —RUCRRFEE
BURERY; (PP E L FERIH A IR—tE 2 ot B ) CHrithaxt 3t 3 U EFEREY; (AH
FEXEURPEDY. FEE: (—\UFEM SHE B BT SRRIEDY: Carrh B i B AR S BAAHE 1]
Y BB HFES 1P SRR R F A —— 8 A [ KR Y AR S B ] R s el 5
E TR sz s (O TR R R Il ——Z ML ZESe AR ) GRIAIIBLS . ARES Bl F X
FIA By ERE: (B2 EX SHSHRBILAAME Y. BLE#E S & - M-
Chttp://www.aisixiang.com/zhuanti/weekly/ziyou-xinzuo.php) .
4 (FIEIRD (Leviathan) ZFCHHT-ERITT 1651 FHRFI—ARZE, 2GR (FRI4HE, BB FAH
REZRMSLF . X I1Y (Leviathan or The Matter, Forme and Power of a Common Wealth Ecclesiasticall
and Civil; X% (ER®). ZBRAWA TEERZER, WIS T8, PR AR, Haggin,
DL B SR W A o RO A5 AR AR VR 5 7= A T IR IG e, RV 7 B 35 A4 RV s T B0 A E L —
“Leviathan” I FRONHEE, 18 (EE) P2 FAETCER—FEEE, @5 R e, KA IR,
TR LG RMET IRIEN IR, REHEZ DS BFEARFE N BAIMER. FIYEATE (I[HLEL)
Mo — KR Y, RERFAERT OIS KR AEY T SRR BRI . XANEHEEEA TR, R 2T AER
BYWET .. (HRBT (HAFEL) 1 Bz BUERNBEBBCCER, EREe—2, AR,
BALH R BOK IR T (AR ) IR R e 38 Sy ih 47 B e, 550 BLARE S e ) c kR 4 3E D R 3H
(Litan), HBEHL A gy, FHEERIIXAEE, HfEkaEPrERES, mHKE 2 KGR
. AR (FL) BpRgen, &—LmB e S EMRIFermNRE, RIS (LAIREH)
R RIIE LE (Rahab) 1404k, SRUTE R M AEMIEEE R AT, MG EGR R4 1R SRR
(Afmid) (5F 41 3D e3R8, FIgEIE2—LEXRMAEY. XTErEE, A ARl R, wiok
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() EEERERE 2 DS WA e RS R 205 AR, !

MR B H 3 SR SRR AT R PR 28 8 K 2 P pl— UGB B, T 22 IR A1
O IR B AR YRR BEIN A B BB T SRl RE, 10 HL SO FI4EE T

Ehn b 2 — AR R R B S 4, 8 M [ H AR 7 1E S R
FUE XS S R GEAE 1, MANREAE AR, 1A BOE P E Ryttt & 3 SO IR
B HAJTEURLE, 0 FIE B R SCTTI A IE B TR UL B PR
B, BuR EERMRARTIERREMA B X BBz, iRt s
FasE . FEVMIFUR AU, e it R BFER R Bk T B i i 2 5t
T AE BRI, U Bt B el 2 SR &0 i [ Rr e Bl P RE . REL IR
fle X TARPERANWITE T EGHESARNESEY, BHEGAREEH
F SCRE AN AR HELH (1 L B BT S B0 W0gr 2 RS2 B 3 X2 e
IR BB EXRRSF, 4 ERMMIREZ N AT REIRIS M aa Ak 5 R Akt B /e
YR R ZE L BRI AR AN Y B BV AR, B e SO U SR R B B AR AR A A A
AEIH PR, ST 5 B BT SR DT [ B 548 R TR Ah, AR L AT
B EAR B AR EBAT R R R 2, 1 H A @ AR 2R B i S L
St BSR4 RANAEE , 2 X007 G+ 18 ROZ IR A 15

EHVN, EPEMARXRS g, [H BB R E A E T E R
R3S 4f H brarEE R AIGEIE, 7 22 YR A2 IX 0 AR R 4ETE & 3T, Bl X
SEAE UK JE ERL AT E R Y, RENEBOA B35 77 BRER 45 A2 IR 4k,
171 925 ) DU 4 ) 4 2R B S REAT I 6 o A BRI AN i 4T ek 1 v [
%, RTESTZHME KNS E B, AEE. ANES. XA
A EE, H R BN . A AR ATE A . B B AR R
PEAE AR . AT B B AR 53R E 2 N AT REIRAS 2 Ak 55 R Mk L0 AR 4EIH )
PRI 23R ET S A

AR A S — TR 5 ? X R E N H XSRS . %1 1
BEiEN liberty, F7 T iE1EN liber. 2 “H 13 3 (Liberalism) 2 PLE B AL
EREARIIRZ EA MBS MY ¥, 3 e WU EF 2R, RIEZET

KL WRBEERBERITHY. KE (LER) hEFNFHR: “7EMR, WASRERS I, &
B IR AR, WA R R AL, KRN, S I, AEEfaE RN — AN TR, 7
P& BIEMW, RARERENLN.” £ (IHAXE) WML (ULEs ) Hmdhgidsl, bawfrflis
RS FRANE T WA, 375 KA LALE 7RI 4R A0 DUPG ST, S R H BRI e (6, FI4EH
PSR ANE, (Ziz) ¥ —EBCAEEE B S wmms B Ed: “TMRWBAER — KR35 T,
MERIBEFCON R AEIE, BB EEBU R RN 2 s MERIBRCN DUAE ST, & S8 T A FHRB . 7 7
B SCA A R 438 1 i B — — 2K 44 YK R “Lotan -Gk i, FJE#EELS) (BaaD Frsf, XALEJIiE
(g BRI 2) BN EESL, MhrE N RN B AL B (R OR B R AN B AR A, FE A E R IR B DU
SR

O(HBEEAC EY 8. 11-18.

2 Gross, Jonathan. Byron: The erotic liberal. Lanham: Rowman & Littlefield Publishers, Inc., 2001, p.5.

33 Coady, C. A. J. Distributive Justice, A Companion to Contemporary Political Philosophy, editors Goodin, Robert
E. and Pettit, Philip. (Blackwell Publishing, 1995), p.440. “— s, ‘HHEIF X #iwE C8—fiy 8 hHi
R, 7 Lord Acton #t: “ H HIFA R — IO TIAURABUA BRI TR, EASHRBUARIRAH
Fro 7 FFC - 24k (Titus Livius) EH (B D, BAIF| S (Marcus Aurelius) 7E3L (UTE) S
RAHSR I H B I BUAAE TR K. EE IRt vk, XA B 08 SR AR IR 3R I 2 I RS
2. HEBISCAE M SCE XA, X I E H BG4 XEFTFG, 10 H 2 L E B3 E S0 2
R E AU SO AR, D3 E4EFR] (NiccoldMachiavelli) 78 (IBZE4E) igik 7 LG BUF IR
M, Ty E IS 0 (John Locke,1632-1704) 55k [H 1A 5 AR S S NG, ARt 1 B 32 A
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ZHS, wmEnsAEd. BEAH. SRAdH. @Fam. WA msE. YBE
FoRe B SCEear VR ET B, IR AR T A 55 0 SR D) AR SR 8 i R A A B
FKANE S S /TS H SOF AR AR B AR AT NEME H. REFE
il = AN R AT H 3 S B S A

(=) BHWHEFHS

MRS, BB ai g — LR RS 2 A S5 5,
BEfe st 7RSS ATt R ERMYIRZE R, SOk 7 928 B RS B
TR . QDB RIS NGy, T ZAA BN 6T, dskal ), IXIT
I 5 B NIVE RV AR A AT SR IS A 200K R FH A BLH S BUS IR SO .

—JiH, HTARBERERES AL AR BIEN), BAELEHHT
LA R T — REANIKT (the invisible hand) SR4EHEE & 50T . 18 1
DARZHZIHBEINGMGE, RAERBERRKOEN S BHE— M ES% TR
L5, EW 485 (Adam Smith, 1723-1790) [ & 24N 11X MfAT M
Mo MBEKARA “airz B4 07, HEAar N2k X — B4,
HE R iz T 28 A 2 P E ISR G 0 o At B s AL T2 AT LR &5
N NREHMSFIRSS =, #0540 & 40m BA B A P21 8 4 BE ™
A, XM E TSR INEPURELM Z AR, SCbs B H— RPN “E A
WFArieS], ¥asl Sm e HIEM P R EAR, EdxHFE, e
PMEL R MU BUR (GeiR#E) LB AEEME T, B2 YBUF B
BRI, XA R EE I R A R BRI G R . Mo T B M 5EA 3 LA T
Wik, BASRERKRIUAR YT, BRENSTFFREMER, FEHERTIXILE
BA S B RRE SR AR AL TN RGBSR R SR E) 11, Mt I\ 2 41
THZE, NS0 R AR AR B 2 A E B R 7S il B T X L 5
e, M EE X =P ERNASTR R X UILE S A . B W ETIE R

JRVER R HERE 1776-1788 4E[AI/E A (Edward Gibbon, 1737-1794) ZE ARG T, “HAb” —idA
W B LR IR AR R R T B E B o Bl R SOTR AR E S RAERE T
“H PN NG A R E 2R A MRS CUS . X NS TS e aTE (BUR LAWY 5 T
AEAWEEMS: 25fad ERE M A RIaRD BLERAR BB (EEEENmEH) o
PRI LU B 1 RS T B B S NGB SRIEFRAE 2R SREMAZ S EE K ar i ER R E .

VI EMEA SN (Leonard Trelawny Hobhouse): 7EHZEH(E (HHE L) L[ 1RIA T (John Lock).
FitR (Jean-Jacques Rousseau) 5% & (Thomas Paine) MIRIKEH M, 4k (Jeremy Bentham) fffz KRR
M EE, URBHGERBUEE X E B, FFEFMANETHHENWHEERER, ARBEH. MEE
B ASGBEHE. ttxal. FfEd. KEB R Ad. MEEaMREE B, HFEd. BusEHM
ANRER, S WEMZEYE, RYCFE: (AEEX), bl mES0-RE, 2009 Fh, 5 24-37, 38-
49 1 8-23 T,

252 - HiEE T (Adam Smith) - (E RIS (MR AR EMHEFE)  (An Inquiry into the Nature and Causes
of the Wealth of Nations) , f#x (E &) , 1776, Smith, A., 1976a, The Wealth of Nations edited by R.H.
Campbell and A.S. Skinner, (The Glasgow edition of the Works and Correspondence of Adam Smith, vol. 2a), p.
456. Smith, A., 1980, The Glasgow edition of the Works and Correspondence of Adam Smith, (vol. 3, edited by
W.P.D. Wightman and J.C. Bryce, Oxford: Claredon Press), p. 49, Smith, A., 1976b, The Glasgow edition of the
Works and Correspondence of Adam Smith, (vol. 1, edited by D.D. Raphael and A.L. Macfie, Oxford: Claredon
Press), p. 184-5. Smith, A., 1976b, ibid, (vol. 2a, edited by R.H. Cambell and A.S. Skinner, Oxford: Claredon
Press), p. 456.
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AUREAEAN B i 3 SCE A2 5 In) L i R A8 0 5 i 2 R P I VLY S

HEHo

B —J5m, HHWmEFrX AT LY, A NIt KA i [F
I, R AT RS fE L. AESIARIBIR . SRR . At A
e BSIRRISENL . SBEMRE . KRR LE B, R R E e AL
TARSESE, TP LB A S S B2 AL, A& GE ST S B I
FIANSEHS LT RI6 S EAMNGEALI SR, AT AR & & Sk Z AXS
AR BRI N B R S s AR 2 . s, BAE T (D
sif “EANMT 7 LT KRG B, AR 1759 SE R R (GE
FEEERE) smAXHE N RS RGBSR EEE, FlR e il “&
AWBTF7 TEB AR, e B, AR S 2Bk

W, LS R 2 BRFP D9 RF I PR RS A 2 A2 iy 4 P AN 24 A DG B A
T SCEF Ey e ?

() HHEXREERS

T BRI 4E 4, BT A 3 SCREEE B VF 2 BRI BRBAE FH, (HEEEH N
FEAR L, IR R E AR S — DL ZE AN i 12X B 5 W AR AT SR 4 2R 4 1 5

BUR SRR A IRIT S B b X 2 g, EEADE, AlE
AT R ERXA T RREIF 4R iR X R B AR E R 3 X
VLHy oy, (R R T, REARE B E I a i iXILE 55 BUA 5 2 SUki
PRI GELE, MR A 2 B e 7 A AR i o (EL r B e R 0 2 5108 5 n 5 4l
BUR 435 BRI AN %48 B i 3 3 O 28 57X UL BT ok oy o [ B R KT 245777
BIRMATES TES AL SR, BSLhR B AR 1 A 4E S5 [ #3725 AL
Fo

PGB FL A i R, L il A SR G il A BRI 2 SR TR I B AR A v AT A e ?
REB TR FZ ML, (HHAE 55T B e geih -5 AZERF (1 -
B, ] BOR AR SR HEAC BAE  EUE B SO SO R R B SR
HIAAT 2 RA G H A Bl SRR Gia AT b [ i A & 10 32 B IR P 2
“Rer” i CRIZENZRR R EER 2 RAT N & LRIE R, Bk, HERiE,
RN T R, 5EARRKM BRI LF 8, smiff -
W R IR TR IRIE A ZRAE, A 9 R % U A R N IR A 4
Wt gia &Rt A L2 EA LA ERIREEN, Kb, g%
WL AT, RIGEIR A 4EH 7 225 7 s AURT™ IS A BORSF I, 3k
1R AGERFGRIAAL,  ABIXFEIRAT 1) 7] 8 5 b 7 9 [5): Th 1 55 A 5% 0 3035 SR iR AL
fafe. —WEBOSEL “EBHT7 RMWE. #HT. ERAEL M CRRRAAR
AONRAARSS B R E AN, AT E 23[R EREE R

1 Smith, Adam (2002) [1759]. Knud Haakonssen. ed. The Theory of Moral Sentiments. (Cambridge University Press.
P.XV. Buchan, James (2006). The Authentic Adam Smith: His Life and ldeas. W.W.Norton & Company). p.12.
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JRSCRF A RO AR B R 55 RO LB BN, I KR, X E
U T AEARMT AMREE . PRSBSOS IR FBE L W OR 1R 4EIE R AR B

BT o

VL& KA S BUE BT I A B et FACE T A PFERNSELRRTY, &
EAENS B, XA EMR . BNFEZEa ok, S E R Eoh 2
Wt B B E AR B R TR AR R T RLROI A AR AN R 2 1
“HLFE"  (Republic of China #14£[X;[F 1911-1949, People’s Republic of China
e NERSEAITE 1949-) , HEAE g2, EFRNMBUFZAILR), MmAZFA
(), B SHBUR R 2 AR S J1, AN S ARAME. Hoh, ExR&
RBBNLR T AR AR, A2, AR mER, me2dEEA
IERERS =AW BT, 2 IR0 H s, 2 A W— A E 502 1R ST 4t
AN I S —FEAE I . RO B AR RAK, HhE H ISR RAR, A% 4 i 45 4% 1
A2 Bk P WL 8 B A~ S5 ) (R A B e LT AR, T LM AT R B e R 2
JUP BN S MR S, TR, A B X BRI it i
HAATHE G REZ

W Gt iR & SRAG SUA RN BRI A B2 By “ BB, RS
FRB AP ERREAE R “HRERTHRG” , “HGIEBT LIRS A
ST IR AR AL A S TN R G AR AR 45 . (H2, B RE4ERR X P
FRERBTIR? BAGTRTI S, WET e, B RIS a5 R A T AU
WS (R Ak, i L I 1) R 355 o A N R s T SRR SE ,  BRAREL R PR N 38
SR FR T HMERRE BT 2 R D A o AEBOIR ANV o) B2 S, RRSETRAT AR 2
A1) R B 2 ) LF s oy 4 538 SR B3RS AN 4 RF 0GB B R AIE o 5B 22 R o [
BT BN AN AW, T 1 2 ] T X NI e P ) A, DR AR R 4T
Kt T HRAREXTHLFXILE S HESEE, Doy
e AR, 3% T 2y B 32 ) 2 FR B0 AV AR AR 7 A S AR H T AR A 2 204 4
 H

25 L E 256 3 X FE % T8 (John Locke) ' HI&FE, PR R 32 B A A 7
VL E AR AR HETE 58 (Jean-Jacques Rousseau) AFH/RFI2EE, FE T 1762
SRR EAE R BARR) (a3 2918)  (35i%: Du Contrat Social, X 1%
N (RZE) , sRR (BUABCRIEFL) O . i, £ 580am S, R
BEANNFEHRF ST RIRE H, FiLAEAEER, ABAFREEITERR
Y H. NRBIENMABERE=AEAFLEE., WRIENEENAEEENK
T, a2 2R N RA A e AR B8 B IR R PBsE AL 77,
A5 S ST BeHE RS [ LA G 3 . e IR A bR T RN 2 et AL T
[l o DA K 18 4 A At S 5 ER b 428 M ooy [l e v v 2 S IR A2 ) 8, HEREARLAE 58
) (ML EF)Y AEER CAES) KW E 58535158 2R, 2

XA LRV AR, R e LURIEB B LSS L, e Raed % E

Ly AR B E A TSR AV AL A A Z A —TIBUR, A BRIV = B R BRI AT B 2 4h, — V1 E
SREIBUFIERA 51k S4h, & gia F 2 NRAM S —T, NRAHEMAEITRAK2E AR .
B, M ESK =R ST SRS . W CBUFIRY TR, MHE SRR, dbnl: RSEITE, 1963 HAR,
2 57-58 T BXFME: (FEATEMEY, b bR KFEHAA, 2001 S/, 5 252-253 1.
2R (HEERA®RY GE=6), IR, Jbal: BSENHIE, 2004 .
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KeFtafk. BRI HEREw, REMIE55%, RAEREEE
T YUETERIHAL,  IF AR A VE DT SO 7 O (B AR — AN 23 ) 4t R

AT MR . REWSHERSRFRER L, & EEESEER
0 fl) S AT SEAT RYERF AL R RRP IR, X B A IR N RS, . (B, RRSEHL
FESUAT I R BRI T AR AL 2 208 . X BEAS R AT B e U 107 28 0 AL
TRy “RNEE” AR S P U I R IR BUR, T2 SR 9 ] A1 B
HBR T — 51 “AdtEd” . S REBUG LEERE, AEERANT
SNEFARTHAFFRILE SrmEa, MK ENR “A4EE 7 SORKRIE T
B 5 ARG 5 AR S m B R 3 S5 R AR R 2 B BN S A it i R R 5 P I
b dn B AT BB T AN AT oA B A B AMITE RS X4
E PSS tpRmE 2 By G 2] B L Sl ES P E PN R S

HtH TSRO 5, PR EAAERE 7 RBCR A R R 1] DL BN ROpE
A HRMNZ HU fE s

AHERBEFREMNICRMTMNS, WERBCRIZEEE) “&h ' Ip KFH” K,
MR ZRT 2 HEAR R RILNER 2 Ah, B RGF At 2 fe s % B R
R BERRBIALELE IZ AL, 1 — BoE R 2 )5, ARXS I & H I a PEA w47
PEAS LA AT SE o

N TR E BT LTS E G RERNE LR TSP A SR, DALE
ENRZIERREBGA, TS5 8 A 1 T BORERF i (R AL 2 BR P A
TR S 26 . N IE2E SR AR S M R, DUEN R RRSE
B, B B o NS N AN R 1 BE o die o N T R A A B
HACRRHIE T e IR B B R Z s, AT 73R, PRS2 BN
Al S5 R 1 H R SRS HUE P RS, PEEEd . AL
A AR IR R

B BRERR RS AL B[RRI E. ALadER
BAREMTAISE? AR AR, — e R ANARE “AEE” (25 B
FEHE); AREBEREANN AR, 2T A REER 8 SO
K7, 3 RGN BRI 2 8. 7 2 EARMR E LTIk B
XA A AR, AEARER W 2 R BRI AU N SLEE, I8 ok 4

AR E SAERAANT BN, WL,
REFEBHNLE, AL MRS IEESSES, B, 2

Ui B R MU )REH, BT s NRGA R SRS, B AE, EE
i, I ANAHEL. MREENNE, RIEMREFIRHAGHE, mHAZEARS . SR fTUEH
RIS IEREA SR M RE T AR R 5 =R VIR 2 PR i — Rl 55 AR iRl
s BRI BRI ST R BOA R B A T I RBU (BB B B IR G
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The Essence of Liberalism in the Light of VValues
Construction and Religious Study

Paulos Huang*

Abstract: This article is to make a reflection on the liberalism in the light of values
construction and Christian studies. | have done this through three metaphors to describe
the context of liberalism in the contemporary China. I call the State a Leviathan, which
has positive function in protecting people but has also negative influence in pressing
the mass. The New Leftists in the contemporary China proclaim to fight for the weak
class of people and for the justice and equality, but they are easily to become the drivers
and helpers of the Leviathan to destroy all powers which may threaten the State.
Liberalists in contemporary China are like a wild horse, which can bring many benefits
to the state and its people since it is alive and longing for liberty, but it can also easily
fall into disorder and chaos because of its breaking all kinds of restrictions. Thus, it is
important to refer to the transcendent viewpoint of Christianity so as to avoid
absolutism and idolism. The main contribution which Christianity can give to the debate
between new leftism and liberalism is to offer a totally new value system and a new
structure of knowledge.

Keywords: Freedom; Christianity; the state Leviathan; the New Leftist driver; the
liberalist wild horse
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Religion and China’s Moral and Ethical Crisis

G. Wright Doyle?

Abstract: China’s ethical and moral crisis seems to grow more serious every day. It
extends from individuals tothe family, workplace, and all of society. Any religion that
would hope to make a contribution to thiscrisis must offer three things: 1. Inner peace and
moral transformation for individuals; 2. Clear, authoritative teachings and the inner
dynamic to transform families and all elements of society; 3. Arelationship with
God.This article proposes that Christianity fulfills all these requirements. It is alsofully
rooted inChinese society, compatible with globalization, and a capable of motivating
people tocare for the environment.

Key words: Christianity in China; China; Chinese Society; Christian ethics; Family in
China; religion and society; moral crisis; moral reconstruction.

Introduction

China’s ethical and moral crisis is apparent to everyone. The newspapers and
television news reports are full of stories and comments, and the government is fully
aware of the current situation. On the one hand, there are few clear ethical standards;
on the other hand, people violate even the moral standards that they know and accept.
All around us, we see unrestrained selfishness, greed, self-indulgence, and dishonesty.

In response to this crisis, different belief systems, especially Confucianism, are
being suggested as an antidote. Classical schools are instructing children in traditional
values, while the government supports Confucianism. (Note: For the purposes of this
paper, Confucianism will be classified as a “religion,” though this has been a
controversial point for a long time. Though it does not purport to worship a transcendent
God, and does not speak of rewards or punishments in the next life, it does possess
some qualities of a religion — such as a founding Sage (Confucius), a recognized canon
of “scriptures,” temples, and rituals, and a worldview that encompasses much of
reality.)? Buddhism is also returning as a major influence in Chinese society. With more

1 G. Wright Doyle, M.Div., Ph.D., is Director of Global China Center; Adjunct Professor, Institute of Global
Studies, Shanghai University; English editor of the Biographical Dictionary of Chinese Christianity
(www.bdcconline.net). He is the co-author (with Peter XM Yu) of China: Ancient Culture, Modern Society, author
of Christianity in America: Triumph and Tragedy, Carl Henry: Theologian for All Seasons, and other books; co-
editor (with Dr. Carol Lee Hamrin) of Studies in Chinese Christianity; and editor of Builders of the Chinese
Church and Wise Man From the East: Lit-sen Chang (ZhangLisheng): Critique of Indigenous Theology.

2 For a recent discussion of this old controversy, see Annan Sun, Confucianism as a World Religion: Contested
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and more people becoming Christians, Christianity may have some unique benefits to
offer today’s society.!

Part I: China’s ethical and moral crisis
Background

The Cultural Revolution brought huge changes to Chinese society. Young people
denounced their teachers and parents, and even sometimes beat them. Families were
separated, sometimes for years. The traditional close family structure suffered great
breakdown during these years.?

Since 1978, “Opening and Reform” and the market economy have also introduced
major changes in both the social structure and in individual behavior. Urbanization has
resulted in a great movement of millions of people from the country to the cities.
Modernization has introduced new technologies, such as the Internet, the cell phone,
computer games, and rapid transportation. Industrialization has altered China’s
traditional agricultural economy to one based on industry, commerce, and service
industries. The one-child policy has created millions of “Little Emperors” and resulted
in a shortage of women of marriageable age.®

Meanwhile, globalization has brought China into close contact with the rest of the world.
Foreigners have come to China to study, teach English and other subjects, do business,
or tourism. At the same time, millions of Chinese go overseas, many of them to study
in Western countries or even to settle permanently. Those stay for a year or more usually
maintain close contact with their families and friends back home, so there is a constant
interchange of new ideas and information.

Contours of the crisis
Individual moral and ethical chaos*

As we noted above, selfishness now rules in the decisions of many people. When
choices are to be made, they generally consider only their personal interests. Greed is
rampant, as most people seem to be seeking their own personal profit above all else. As
a result, there is great alienation and loneliness. One manifestation of this is seen in the
growth of addictions: millions of people, including young people, seem to be obsessed
with computer games; pornography; drugs and alcohol; and gambling; entertainment of
all sorts (music, dance, movies, etc.).

Histories and Contemporary Realities. (Princeton: Princeton University Press, 2013).

! For the growth of Christianity in China, See Rodney Stark.

2 For a brief but insightful analysis of the ethical consequences of the Culture Revolution, see Yang Guilin, China,
Christianity and the Question of Culture, (Waco, Texas: Baylor University Press, 2014), pp.67-72.

3 Though this policy has been revoked, demographic trends will be hard to reverse, partly because the expense of
rearing children has made many couples reluctant to have more than one child.

# For a brief description of individual pressures and social conditions in China, see G. Wright Doyle, “The Social
Conditions of Ministry in China Today,” in China’s Reforming Churches, 159-176. See also the chapters on
contemporary China in G. Wright Doyle and Peter Xiaoming Yu. China: Ancient Culture, Modern Society.
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Perhaps more than ever before, millions are gripped with anxiety, as they face fear
of the future — unemployment, financial security, social failure, marriage, illness, old
age, and death. Intense competition at school and at work leaves no chance to rest.
Many are sleep deprived.

Because every person has a conscience, guilt and remorse over mistakes and
wrongdoing deprive people of inner peace. For many, there is a loss of hope that the
future will bring improvement in their life. Loss of a sense of meaning in life is common.

Breakdown of relationships

Parents and children: Not only are individuals in a state of crisis, but relationships
between people are breaking down also. Parents are so busy at work that they have little
time to care for children; they also have little time to care for aged parents, who may
live in another city. The usually have only one child, so they focus all their hopes and
fears on him. Often, they indulgence the child, creating selfish “little emperors,” while
at the same time expressing high hopes for his success. Most children have no
brothers or sisters to learn from, care for, and learn to live with. More than in previous
generations, young people respond with rebellion, which takes various forms.
Geographical distance increases the difficulty of bringing up children, as millions are
left in the countryside with grandparents, or even in the cities, while others live in
distant parts of China and many thousands have gone overseas to study and work.

Men and women: Chaos and competition now dominate the relationships between
men and women. There is widespread sexual promiscuity before marriage. Marriages
are in trouble. Couples have little time together; conflict leads to arguments and even
domestic violence. Adultery is common, and as is divorce.

Friends: Distance and the pressure of work leave little time for friends, increasing a
sense of loneliness.

Class conflict seems to be on the rise: There is strife between management and labor,
caused by abuse by managers and rising expectations among workers, and resulting in
little loyalty to the company or unit.Teacher- student relationships are complicated by
bribery and cheating, while relations between doctors and patients are strained by
bribery, and, often, anger and violence on the part of disappointed patients or their
families, who hold unrealistic expectations towards physicians.

Citizens and the state: There is growing social unrest, as people protest against
pollution and corruption by officials; their anger is sometimes expressed in comments
on the Internet or even in public protests and violence.!

Man and “God”

Finally, for most Chinese, there is little sense of anything, or any one “god” beyond
the visible world. Most people do not believe that they have a God who can guide them,
provide for them, or help them. As a result, there are no ultimate standards for ethical
conduct, and little or no hope or fear towards the afterlife. For them, there is no heaven,

! Even the government admits that hundreds of thousands of “mass incidents” take place very year, with the number
increasing rapidly.
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and no hell.

Part 11: Can Religion Help?

The question is, Can religion offer anything to society in this moral crisis? The
options seem to be Confucianism, Buddhism, and Christianity. | will not discuss Islam,
for several reasons: First, it is not an option for most Han Chinese; second, its teachings
allow for, and even encourage, oppression of women, slavery, and intolerance of all
other religions, and warfare against non-Muslims and other Muslims of different sects.
Finally, it does not promote economic prosperity (aside from income from oil) or
modernization®. Daoism, though listed as an official religion, has no coherent ethical
system.

Requirements for any religion to help with this crisis

Let us look now at what any religion would need to provide in order to make a
contribution to Chinese society.

First, there need to be clear standards of right and wrong. These need to be based
on something more than custom or social agreement; they must have some transcendent
basis, as Yang Guilin says.? These standards, moreover, must be illustrated by the lives
of great men and women who serve as examples. Further, the teachings and examples
should be available for all to read about in a recognized body of literature.

Second, there must be an accurate understanding of human nature, one that accounts
for both the good that we can do and the bad that we often do, and includes an awareness
of our motives.

Third, it must offer some way to personal peace and transformation of character and
conduct. Personal peace must include the ability to find forgiveness of wrongdoing,;
some way to deal with remorse; confidence to face the future; wisdom to make
decisions; strength to face daily challenges. Religion should be able to give its followers
peace of mind in the face of failure, rejection by others, illness, and death. People
must be given inner resolve and strength to tell the truth, obey the law, maintain
integrity in all relationships and transactions.

Fourth, it must foster meaningful community and harmony

For this, there must be a clear concept of the relationship of “Clear concept of the
“one and the many,” such that individuals are accorded proper respect and value, while
they are taught to consider the interests of the group in all their decisions. We must
learn how to work towards reconciliation with “enemies,’ those who have offended or
hurt us in some way. These will include family members — parents, children, spouse -
classmates, teachers, co-workers, bosses, government officials, etc. Reconciliation will
have to begin with our forgiving them in our hearts, no matter how deeply they have
hurt us, and no matter how they respond to our efforts to resolve the conflict.

Religion must also give us the motive and the power to love the unlovely on a daily

1 For an excellent critique of Islam, see Samuel Huntington, Clash of Civilizations.
2 See Yang Guilin, China, pp.55, 56, 60, 73-75.
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basis, again, beginning with family members. A basic building block of real
relationships is true communication, done in such a way as to encourage others and
build them up, not tear them down. Lasting community also requires shared values, a
similar worldview, and common standards of conduct. People also long for “safe”
community, a place where they can be themselves and can be accepted as they are now.
Finally, communities thrive on meaningful ritual, such as celebrations of holidays,
birthdays, anniversaries, etc.

Family: The family is the basic human community. Religion must help parents to
give proper care of children: that includes enough time with them as well as the proper
balance of discipline and love. Likewise, religion must help motivate children to offer
attentive care of aged parents. Perhaps most importantly, it must nurture harmonious
marriages: it must somehow result in husbands being more loving, and wives being
more respectful, and both being faithful to each other until death parts them.

Work: With so many tensions and challenges in the workplace today, a true religion
must show bosses how to use authority and power properly, without exploiting workers,
and it must engender honesty, hard work, and obedience in employees.

Government: The same is true for the relationship between the state and the people.
Officials must be taught about proper use of authority and the necessity of integrity,
and they must be motivated to serve the people rather than their own private interests.
Citizens need to be encouraged to obey the laws and submit to those in authority.

Fifth, religion must be able to offer motives for ethical and moral behavior. Most of
us know what to do, but we lack the inner strength to do it. Usually, that is because
something else is motivating us in another direction. For a religion to have ethical
usefulness, it must provide compelling reasons for the mind, and powerful commitment
in the heart, to overcome our natural selfishness and act lovingly towards others.

Love, hope, fear are three strong motivating emotions. Religion must give people
proper love, appropriate and realistic hope, and an appropriate fear for the consequences
of doing wrong.

Sixth, it is obvious that any religion must be appropriate for Chinese society. It must
be rooted in Chinese society and able to adapt to Chinese customs and culture without
compromising its core beliefs.

Seventh, in today’s world, for a religion to make a moral impact on a nation, it must
also be compatible with globalization. It cannot be so narrow or restricted to its own
national heritage that it cannot equip people to live in a “world without borders,” where
people of different backgrounds and cultures encounter each other, and each other’s
beliefs and practices, almost daily.

Finally, any modern religion must also inculcate in us a care for the environment
that is based upon an accurate understanding of man’s place in the physical world.

Part 3: Possible contribution of religion
Now let us look at the possible contributions that religion could make to China’s

ethical and moral crisis.
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Confucianism

Confucianism has several obvious strength: It is firmly rooted in Chinese history,
culture, and society. It is supported by the government. It offers clear standards of
ethical conduct, and provides examples of great men, beginning with Confucius. The
Thirteen Classics, and the writings of Confucian scholars, provide a rich literature for
all to read. And it possesses both temples and rituals.

On the other hand, Confucianism also has major weaknesses, especially in today’s
conditions: It is restricted in its ethical teaching, being focused mostly on the “five
relationships”; its teachings are rather weak on the obligations of those in authority to
those under them; it offers no transforming power other than self-cultivation; it has no
solid basis for gaining forgiveness for one’s past wrongs, or for forgiving our enemies;
it is based on an optimistic view of human nature that does not take into account the
very real power of evil in our hearts; it has almost no room for a relationship with a
living, all-powerful, transcendent God to whom one can pray and it offers little hope
for life after death. Its standards, therefore, lack transcendent status, either in
relationship to a transcendent God or in rewards or punishments after death.
Furthermore, though it may encourage harmonious relationships, it does not build real
community. Its rituals are overly formal and stylized, and cannot be participated in by
people of all sorts in a variety of venues. Though some have spoken of Confucianism
as the driving force for the economic growth in East Asia, on the whole it is not a
“modern” faith system. Finally, it is completely Chinese, and thus incapable of building
of trans-national, trans-cultural relationships and communities.?

Buddhism

Buddhism, too, has some obvious strengths: Its teachings contain clear standards
for ethical behavior, such as “the fourfold path” and “the eight virtues.” The Buddha
himself and other great figures, including boddhisatvas, provide examples of holy living.
Though Buddha himself and Buddhist philosophy assert the final annihilation of the
individual person, or at least absorption into it, popular Buddhism teaches that good
and evil will be rewarded and punished in the afterlife. Buddhism has been in China for
more than 2,000 years, its scriptures have been translated into Chinese and augmented
by works by Chinese Buddhists, and it is entwined with Chinese culture. Buddhist
temples and priests can be found in every town. And Buddhism of the Chinese sort is
not restricted to China, but has millions of followers in East Asia and Southeast Asia.

On the other hand, Buddhism is beset with major weaknesses. Its scriptures are so
numerous and vast that they contain internal contradictions; there is no one recognized,
authoritative scripture. Most examples of outstanding Buddhists are of monks or nuns,
not ordinary people. It is a “world-denying” religion, and thus not able to equip people
to live in modern society. It teaches self-cultivation as the way to overcome human
passions, but offers no external help from a transcendent God. It implies, therefore, that

! See Lit-sen Chang, 4sia’s Religions: Christianity’s Momentous Encounter with the East, pp.37-38 for a detailed
analysis of Confucianism from a Chinese Christian point of view. For a shorter critique, see Lit-sen Chang, Critique
of Indigenous Theology, in G. Wright Doyle, ed. and trans., Wise Man from the East: Lit-sen Chang (Zhang Lisheng).
Critique of Indigenous Theology, Critique of Humanism. pp. 93-95. See G. Wright Doyle, Kongzi yu Yesu, {fL¥
5 HR fik W ABE, BUE), M4 S MR for an in-depth comparison and contrast of Confucius and
Jesus.
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we can save ourselves from our own moral weaknesses.! Even more than Confucianism,
Buddhism has few resources for coping with modern life, and it does not seem to result
in prosperity in the nations where it is the majority religion.

Protestant Christianity

The rest of this paper will concentrate upon the possible contributions which
Protestant Christianity could make to alleviate China’s current moral crisis. I shall
confine my remarks to Protestantism because | am more familiar with it and because it
is recognized by the Chinese government as a distinct faith from Roman Catholicism.

Clear, authoritative standards: Christian teaching about ethics is found in the Bible,
a relatively short book (about 1,200 — 1,500 pages) that contains both moral precepts
and many examples of both good and bad behavior. Its basic ethical code is the Ten
Commandments, given by God to Moses in the year 1445 B.C. These commandments
are explained and amplified in the rest of the Old Testament, and further clarified in the
New Testament, where Jesus sums them up this way: “You shall love the LORD your
God with all your heart, all your soul, all your mind, and all your strength,” and “You
shall love your neighbor as yourself.”? Jesus is the perfect example of righteous living,
as seen in the Four Gospels about his life and death. His example of self-sacrifice, even
dying so that others might live, becomes the pattern for Christians, who are taught to
love each other as Christ has loved them.® The New Testament letters by the apostles
apply these basic principles to all domains of society, including marriage, parenting,
church life, work and government. The Bible’s ethical standards can be followed in any
sort of society, and under and kind of government; they have been found to work in
hundreds of different cultures over two thousand years.

Biblical ethical teaching has been further explained and adapted to different
societies and times by theologians, who largely agree with each other. A major example
in the twentieth century is Carl F. H. Henry’s Christian Personal Ethics, and Aspects
of Social Ethics,* but there are literally thousands of other books, just in English, about
how to imitate Christ and obey his teachings.®

Furthermore, Christian ethical standards are backed up by transcendent values. At
every point, the Bible grounds moral commands in the character of God himself, who
is righteous, true, loving, and just, and who will reward good and punish evil, both in
this life and in the life to come. We are to be holy, as he is holy; pure, as he is pure;
true, as he is true; kind, as he is kind; loving, as he is loving; just, as he is just; merciful,
as he is merciful. Though God does not reward or punish all actions in this life, the
Bible asserts that each person will be judged and recompensed according to his deeds.®

Christian ethical teachings reflect a balanced understanding of human nature. On
the one hand, as Mencius said, we are basically good, for — as the Bible teaches — we

! For a detailed analysis and critique of Buddhism, see Lit-sen Chang, Asia’s Religions: Christianity’s Momentous
Encounter with the East, pp.107-177. For a shorter critique, see Lit-sen Chang, Critique of Indigenous Theology, in
G. Wright Doyle, ed. and trans., Wise Man from the East: Lit-sen Chang (Zhang Lisheng). Critique of Indigenous
Theology, Critique of Humanism. Pp.95-97.

2 Mark 12:30-31.

3 See, for example, Ephesians 5:2.

4 See also his edited volume, Baker’s Dictionary of Christian Ethics.

5 See, for example, G. Wright Doyle, Jesus: The Complete Man, and G. Wright Doyle, Worship and Wisdom:
Meditations on Psalms and Proverbs.

6 Psalm 62:12; Romans 2:6; 1 Corinthians 3:8.
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are created in the image of God, who is good. On the other hand, as Xunzi taught, we
are fundamentally evil and selfish, for —as the Bible teaches —we are born with a human
nature that has been affected by sin in every department of our personality. That is, our
minds, wills, and emotions are ruled by ideas and values that are not true; we put
ourselves first, over others; we are rebellious against God’s will and the moral standards
which we ourselves claim to accept as right.! Though we are all created in God’s image,
and therefore equally valuable, we treat others as if they were less important than we
are. In particular, we do not give adequate respect to those who are weaker - like women,
children, the poor, the uneducated — or who are different from us, like people of other
races.

Furthermore, we are captive to this sinful nature. By the way, “sin” is not restricted
to murder and arson, but includes any of our motives and our actions that do not reflect
God’s love, truth, and justice. We are also vulnerable to Satan, who tempts us not to
believe in or obey God’s clear commands. That is, we cannot save ourselves through
self-cultivation or self-effort.

Personal peace and transformation

At this point, Christianity has good news. First, those who admit their wrongs and
ask God for forgiveness can be pardoned by God, This is because Jesus Christ, who is
both man and God, died in our place as a sacrifice, taking our punishment upon himself
and allowing God to forgive us and be reconciled with us.2 When we consider the
things we have done wrong in the past, and that we cannot change, we are sometimes
overcome with remorse, but Christians believe that God can bring good out of our evil,
and that he will “wipe away every tear from our eyes” in heaven.® Being reconciled
with God, we are allowed to approach him in prayer, knowing that he will accept us as
his beloved children. In other words, we have “peace with God,” and therefore peace
within ourselves.

With God as our heavenly Father, we have confidence to face the future, for God
has promised to help his people if they will trust in him. The Bible also says that God
will grant his people wisdom to make decisions, as they read the Bible, pray, and ask
the advice of other believers. Christians find strength to meet daily challenges through
prayer, the Holy Spirit within them, and the prayers of others. When they fail or are
rejected, they know that God still loves and accepts them. When they are sick or facing
death, they believe that God is with them and will take care of them, and will finally
raise them from the dead, just as he raised Christ from the dead.*

Therefore, Christians have motives and power to live with integrity, to tell the truth,
and to obey the law. They have no reason to lie, steal, or cheat, because they believe
that God will provide for them. As they trust in him, they lose all fear of the future. On
the contrary, they have hope of future life. They do not place all their expectations on
this life, but trust that God will satisfy their deepest desires in the life to come. They
also have a fear of God’s judgment in hell; this gives them another motive to obey him.

Inner power to change comes from a variety of sources. First, God gives a new heart,

1 See Romans 1:26-32; 2:1-4; 7:18-23; Ephesians 2:1-4.

2 Romans 3:21-26; 5:1-11; 2 Corinthians 5:21; Ephesians 1:7; 1 Peter 2:24-25; 3:18.
3 Revelation 21:4.

4 On internal transformation, see Dallas Willard, Renovation of the Heart.
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that is, a new center of affections and decisions.* This enables a person to love God and
neighbor, and overcomes our inborn selfishness and rebellion. Second, meditation on
the Scriptures leads to renewal of the mind, that is, a transformation of values and
assumptions, based on new information that is true.? The Christian sees that his old
values and aspirations — such as a fear of losing face, obsession with success, addiction
to pleasure, etc. — were wrong and self-destructive, and he now realizes that knowing
and serving God are better for him and for people around him.

A new heart and mind are not enough however, for we still struggle with indwelling
sin. The Bible says that God gives his own Spirit, the Holy Spirit, to dwell within those
who repent and trust in Christ. This Spirit is the one who gives the new heart, causing
what is called “regeneration” (being born again), and thus a new source of moral life.
When the Christian prays for God to guide him, change him, or enable him to abstain
from what is wrong and do what is right, the Spirit within him will work in ways that
are impossible for us to explain, but which are the common experience of all true
believers. That is why Christians can live differently than they did before.

They are also liberated from the power of Satan and his demons. This is all very
hard to understand, but there is something real about the way that Christians can
withstand the temptations of Satan, and even cast out demons from people who are
possessed by them, through faith in Christ.

Social community and harmony

Christian ethics deals with several key areas of life within community.

The first of these is the problem of “The one and the many” — that is, how to balance
the significance of the individual and the importance of the group. The Bible describes
God as Trinity, Father, Son, and Holy Spirit. They are all equal, but distinct in some
mysterious way. They enjoy loving community, and have from all eternity. They are a
small but fundamental “harmonious society.”

The Bible describes Christians as members of the Body of Christ. This is a living
organism composed of the risen Christ and all who have truly repented, believed in him,
and received new life through the Holy Spirit. Each person is unique and distinct, and
has something to offer for the welfare of the whole. The entire group is expected to
honor each individual and care for each person. At the same time, each person is
expected to consider the interests of other members of the Body of Christ. We are not
to live for ourselves, but for others.

This concept of the “one and the many” also makes possible a balanced view of
individuals within the larger society: each is equally valuable, unique, and important to
the entire group; at the same time, each one must respect the needs of the whole group
when making decisions.

Christianity offers, and even demands, reconciliation with “enemies.” The Bible
says that Christians were once enemies of God, alienated from him, and even hostile,
doing evil deeds, but God sent Jesus to die for us, so that we might be reconciled to him.
God made friends with us; we can, and must, show his love to others. Christian faith

1 Jeremiah 31:31-34; Hebrews 8:10: 10:16.
2 Psalm 1; Romans 12:1-2; Ephesians 4:17-24.
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also makes possible the forgiveness of “enemies.” Since God has forgiven me, I should
forgive others. Moreover, Christians receive the power to love the unlovely: After all,
with all my faults and failings, God loves me, so how can | withhold love from people
whom | find unlovely?

This is why Christians can enjoy a “safe” community: we accept each other as
fellow sinners, and do not pour scorn on each other for our failures and even our sins.
Instead, we pray for each other. Many Chinese have commented to me that when they
enter a Christian meeting they feel something different, and the usually use words like
“peace” and “love” to describe their feelings.

Real community must be built upon true communication; lies will only destroy the
fabric of society. Christians believe that Jesus is the Truth, the Holy Spirit is the Spirit
of truth, the Bible contains the truth, and we must speak only the truth. But we must
speak the truth “in love.” That is, we must speak what will build others up and help
them, not what tears them down. True things about others’ faults do not always have to
be spoken, unless we are saying them directly to the person involved, and for the
purpose of helping that person become more like Christ.!

To be stable, a community must be founded on shared values. Christianity provides
a common set of beliefs and values that transcends culture, distance, and time. The
Christian church has basic concepts, such as faith, hope, and love; belief in the same
God; the teachings and histories of the same Bible, which Christians consider to be the
highest authority for all decisions. Rituals are important for Christians, too. Songs,
prayers, sacraments of baptism and the Lord’s Supper, listening to sermons — all these
join people together in mind and heart to create a strong sense of belonging to a group
that is linked to others like it around the world and even to God.

Family

The Bible has a great deal to say about family life. Fathers are told to educate their
children in the ways of righteousness; to discipline them fairly, but not to provoke them
to wrath or to discourage them by harsh treatment or neglect; to imitate God the Father
by being both firm and gentle, and merciful towards those who go wrong. Children are
commanded to honor that father and mother; to obey them when they are young and to
continue to honor their parents (though not necessarily to obey them) after they get
married. When parents are aged, children must take care of them.?

Husbands must love their wives as Christ loved his people, giving his own life for
them and caring for them with love and tenderness now, even when they are unlovable.
They are to lead their wives, but with respect and gentleness, for wives are created
equally in God’s image, and Christian wives are equally valuable to God and close to
him. In fact, the wise husband will listen to his wife’s advice, and even her criticism,
and learn from it; he will also admit when he is wrong, and apologize when he does not
love his wife as he should. Wives must submit themselves to their husbands, treating
them with respect even when their husbands don’t deserve it, and obeying them even
when they think their husbands are wrong — unless, of course, the husband tells the wife
to commit a sin. Both husbands and wives must consider the interests of the other,

! Ephesians 4:25-32; Colossians 3:9-10.
2 Ephesians 6:1-4; Colossians 3:20-21. Titus 2:1 Peter 3:1-7
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consider the other more important than oneself, and act with humility and gentleness. *

Ever since the Protestant Reformation, Christianity has recognized the value of all
sorts of honest work. Digging ditches, working in a factory, cooking, washing diapers,
caring for children, teaching — all are ways in which we can serve God and each other.
Bosses should exercise authority with humility and gentleness, and not by threats;
obviously, they should not exploit their employees. Workers should treat their bosses
with respect, be honest, do their tasks as well as possible —all to glorify God. Both boss
and worker are serving Christ, and will be rewarded by God at the last judgment.?

Government

Perhaps no area of society is more controversial today than politics. Christians
disagree among themselves on how they should relate to those in authority, but the
Bible is clear:

Rulers should remember that they, too, have a King in heaven. They are to imitate
Christ the Servant King, who sacrificed himself for the good of this people. Their
authority comes from God, and should be used to glorify God and to benefit those under
their care. The Bible is clear that rulers must work for justice, protecting the poor and
the powerless, refusing to take bribes, and punishing wrongdoers, no matter how
powerful they are.

Citizens should obey their political leaders, as if they were serving Christ. They
should speak respectfully of them even when they disagree with them. They should
obey all the laws. At times, Christians may speak out against injustice, but they may
never use force to rebel against the government. The only time Christians may disobey
government authorities is when they are commanded to commit a sin or when they are
forbidden to preach the gospel; at those times, they must obey God rather than men.?

Christianity and China

More than two hundred years of history have demonstrated that Protestant
Christianity is appropriate for Chinese society.* Christians have shown that they make
good citizens and that they do good deeds in all domains of Chinese life.® Christian
missionaries were leaders in the campaigns against opium, foot-binding, concubinage;
they founded schools and hospitals, and brought education to women as well as men.®
Missionaries were pioneers in the modernization of China, translating books of science,
medicine, technology, international law, and engineering into Chinese; founding
universities; and introducing China to the outside world.’

! Ephesians 5:22-33; Colossians 3:19-19; Titus 2:4-5; Peter 3:1-7

2 Ephesians 6:5-9; Colossians 3:22-4:1; 1 Peter 2:18-20.

3 Romans 13:1-7; Titus 3:1-2; Peter 2:13-17.

4 Standard histories of Christianity in China include those by Bays, Broomhall, Moffett, Charbonnier.

5See Salt and Light: Lives of Faith that Shaped Modern China, for more than two dozen examples; Doyle, “Xi
Shengmo (Pastor Hsi),” Biographical Dictionary of Chinese Christianity.

6 See, for example, Doyle, “J. Hudson Taylor”; “L. Nelson Bell”; “Gladys Aylward”; “Eric Liddell,” in Biographical
Dictionary of Chinese Christianity.

" See G. Wright Doyle, “W.A.P. Martin, Pioneer of Progress in China,” in Builders of the Chinese Church; G. Wright
Doyle, “Timothy Richard,” in Biographical Dictionary of Chinese Christianity; Eunice Johnson, Timothy Richard’s
Vision.
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Ever since the 1920s, Chinese Christians have gradually taken over the leadership
of the Protestant church in the nation. John Song, for example, was the outstanding
evangelist of the 20" century; Watchman Nee (Ni Tuo Sheng) and Wang Mingdao
founded churches that were totally independent of foreign influence. Since the 1950s,
the Three —Self Patriotic Movement has run officially-sanctioned churches, while
countless “house” churches have been led totally by Chinese believers. Chinese
theologians like Lit-sen Chang (Zhang Lisheng) have written major works in theology
and apologetics, and Chinese Bible scholars have produced commentaries of the highest
quality.® In short, Protestant Christianity is fully indigenized now.?

Suitable for modern times

More and more scholars now recognize that modernity owes a great debt to
Protestant Christianity. Most early scientists were Christians, and many are today.
Recent research has shown that there is no conflict between Bible and science, for
Darwinism has been proven to be contrary to scientific evidence in a number of fields.?
Major inventors were Christians, or at least believers in God. # From Max Weber to the
present, Protestant Christianity has fueled the engine of modern industry, commerce,
and international trade; for a long time, countries with the strongest Protestant influence
were the most prosperous in the world. Commercial laws, such as intellectual property
rights and contracts, issue from a Christian understanding of social reality.

Compatible with globalization

Christianity is the most widely-spread religion in the world. There are Christians in
virtually every country, including North Korea, Nepal, and Tibet. People from the most
advanced countries to the most backward tribes have the Bible, or parts of it, in their
own language. There were more countries represented at the 2010 Lausanne meeting in
Cape Town than there are in the United Nations. Despite fierce persecution, the number
of Christians is growing rapidly in Muslim societies, too. Christianity is the majority
religion in sub-Sahara Africa; more than one-quarter of the people in South Korea are
Christians. Remember, too, that Christians are found in all classes of society, both rich
and poor, educated and uneducated. From university professors and Nobel Prize
winners to construction workers building new skyscrapers, these people all share a
common faith in the same God, read the same Bible, and have the same hope of
everlasting life.

Christians form networks wherever they go. There are Chinese churches in North
America, Europe, Russia, Latin America, and Africa; African churches in the Western
nations; and international English-speaking congregations in every major city of the
world. I once served in a Christian organization with members from 21 different nations.
Our cultures differed, but our core values were the same. In fact, the Protestant
missionary movement in the nineteenth and twentieth centuries was a major force in

1 See G. Wright Doyle, Wise Man from the East: Lit-sen Chang (Zhang Lisheng); see also Zhang’s works on
systematic theology and apologetics in Chinese. Short biographies of Zhang, Ni, Wang and others may be found on
the Biographical Dictionary of Chinese Christianity.

2 For ample evidence of the indigenization of Protestant Christianity in China, aside from standard histories referred
to above, see books by Aikman, Cao, Golf, Liao, Keating, Ling, Ng, Xi, Xin, among many others.

3 See, among many titles, works by Behe, Berlinski, Denton, Johnson, Wells.

4 Examples include Isaac Newton, Orville and Wilbur Wright, George Washington Carver, Thomas Edison, Cyrus
McCormick, and many others. For a longer list of both Roman Catholic and Protestant pioneers in science and
technology, see https://en.wikipedia.org/wiki/List of Christians in_science and_technology.
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creating the “global village” we experience today.!

Christianity, therefore, is not only compatible with globalization, but a major force
in it. Furthermore, Christians are playing a key role in softening some of the harsher
aspects of globalization, such as the exploitation of workers and the pollution of the
environment. For example, | once heard a Singaporean Chinese tell of how he had
worked to change the policies of Walmart in China to make their operations friendlier
to the environment and to the welfare of employees.

In fact, Christianity has been an international religion almost from the beginning.
Within thirty years of the death of Jesus, Christians could be found in North Africa,
Ethiopia, Arabia, what is now modern Turkey, Greece, Rome, Persia (lran), India, and
Syria. Two thousand years of history in all sorts of cultures. The Christian faith was
first brought to China from Syria during the Tang Dynasty.

The environment

Care for the world created by God as good has become a major theme in Protestant
evangelical ethical discourse in recent year.? One reason Christians must preserve the
integrity of the environment is that pollution hurts everyone, and God commands us not
to murder others, even slowly by the degradation of the environment. The Bible says
“You shall not steal,” and “You shall not covet.” These two commands forbid making
a profit at the expense of others’ health and well-being. Christians also believe in
obeying laws concerning the environment, and they are taught in the Bible not to give
or take bribes.

Relationship with “God”

Finally, and most important, Christianity offers a relationship with a living God. He
can be known through the truths contained in the Bible, which is a reliable source of
knowledge about reality; through the life and teachings of Jesus Christ; and through the
direct work of the Holy Spirit in our hearts. Believers in Christ can, the Bible says,
enjoy a personal relationship with God as his beloved children, and they can do this
along with other believers. We are not alone in the world. Our life has meaning. We
have an almighty, all-wise, omnipresent Friend and Savior. He has promised us
everlasting joy with him in a new heaven and a new earth.

“Weaknesses”

We know, of course, that most people in the world do not believe in Christianity,
and that many intellectuals consider the Christian faith to be founded on myths and
superstition. There are several major objections to the claims of Christianity. In the rest

'For brief introductions to the Christian missionary movement, see Sanneh, Disciples of All Nations; Robert,
Christian Mission; Walls, Missionary Movement in Christian History.

2 See Evangelical Environmental Movement website, http://creationcare.org/; articles in Christianity Today on
Christian creation care, http://www.christianitytoday.com/ct/topics/c/creation-care/. Also Brown, Edward R.
2008. Our Father's World: Mobilizing the Church to Care for Creation (InterVarsity Press); Merritt, Jonathan
(2010) Green Like God: Unlocking the Divine Plan for Our Planet ISBN 978-0-446-55725-2; Snyder, Howard A.,
and Joel Scandrett. 2011. Salvation Means Creation Healed: The Ecology of Sin and Grace (Cascade Books);
Wilkinson, Katharine K. 2012. Between God & Green: How Evangelicals Are Cultivating a Middle Ground on
Climate Change (Oxford University Press).

|38 |


http://creationcare.org/
http://www.christianitytoday.com/ct/topics/c/creation-care/
https://en.wikipedia.org/wiki/InterVarsity_Press
https://en.wikipedia.org/wiki/Special:BookSources/9780446557252

P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

of this paper I shall briefly mention and discuss a few of them.

Is the Bible true?

The most basic question is, Is the Bible true? Usually, this question includes at least
three others: 1. Aren’t there many contradictions in the Bible? 2. What about the alleged
historical mistakes in the biblical narratives? 3. Hasn’t science shown the Bible to be
wrong?

In response, let me say: 1. Though there is a very small number of apparent
contradictions in the Bible which cannot be explained, almost all those which are
usually mentioned are not really contradictions, and have very plausible explanations.
2. There are no known historical errors in the biblical narrative. In the past one hundred
years, almost all the so-called errors have been cleared up by further research, especially
archaeology. 3. Science has not disproven the existence of God — how could it, since
science only deals with what can be observed, measured, and repeated in the laboratory?
Second, the claim that evolutionism has shown the first few chapters in Genesis about
creation are unscientific has been shown to be lacking in scientific evidence. Indeed, as
noted above, evolutionism is now widely regarded as a theory with very little real
evidence to support it, and many fatal arguments against it.

Though liberal biblical critics have tried to show that the Bible is full of mistakes
and cannot be trusted, they have been answered by scholars like Carl F. H. Henry and
many others, who demonstrate that the Bible’s claim to be the Word of God is worth
our consideration.?

So many denominations!

One common object to Protestant Christianity is that there are so many different
denominations, each one claiming to have the best interpretation of the Bible. Though
this can be confusing, in fact, conservative evangelicals only seem to be that different
from each other. They really have far more in common than it appears. We this, for
example, in the Lausanne Covenant, issued in 1974 at the conclusion of the Lausanne
Congress on Evangelism in Switzerland. Thousands of Christian leaders from all over
the world signed this statement of faith, and it has been used around the world since as
a declaration of common convictions.® In 2010, an even larger meeting of the Lausanne
Movement was held in Cape Town, South Africa. The “Cape Town Commitment” was
signed by most who attended, and again, shows that Protestant evangelicals are united
in their basic beliefs.*

“Christian” wars

The history of Western civilization, where Protestantism has flourished, is replete
with cases of wars fought in the name of Christ. Does this not prove that Christianity
fosters war, not peace?

Yes, the fact is that kings and presidents have waged war while claiming that they

! See note 32 above.

2 See Doyle, Carl Henry; also Henry, God, Revelation, and Authority.

3 For the full text, see http://www.apuritansmind.com/creeds-and-confessions/lausanne-covenant/.
4 http://www.lausanne.org/content/ctc/ctcommitment.
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are fighting for God. The Cross of Christ has been used as a symbol for some terrible
actions. When we examine the issue closely, however, we find two things: First, that
politicians and religious leaders are often guilty of using religion for their own selfish
ends. This does not disprove the truth of Christianity; it only proves that wicked and
misguided people can misuse the name of Christ.

Second, if we look at the example and teachings of Jesus and of the apostles in the
New Testament, we see that Christians may not use military force to protect themselves
or to advance the interests of the church. Whether all war is totally wrong is a debated
question, but it is clear that no war may be waged under the claim that “God is on our
side.” God is on the side of no nation or people, and Christians are called upon to suffer
rather than to harm others who persecute them.

Slavery

American Christians must face the awful fact that white Christians enslaved
Africans for several hundred years. In the American Civil War, southern Christians
used the Bible to defend their oppression of black people.

Again, however, when we look more closely, we find that (1) the African slave trade
has always been dominated by Muslims, even to this day; (2) Christians led the fight
against slavery in England and in the United States; 1(3) southern American Christians
have all denounced slavery as wrong, and have expressed repentance for the sins of
their forefathers.?

Women

Does Christianity promote the oppression of women? This claim is often made. The
truth is that the Bible teaches that females are just as valuable as males; it has always
fought against the killing of girl babies. Christianity has limited divorce; has always
opposed polygamy (including concubinage); teaches men to be gentle with women
(indeed, the concept of the “gentleman” was created in a Christian society). Marriage
and motherhood are highly valued in the Bible. Women’s education was first promoted
by Protestant Christians. Everywhere the Bible is taught, the position of women has
been improved and elevated.®

American society and foreign policy

Finally, we should acknowledge that the degradation of current American society
and much of American foreign policy has called into question why a so-called
“Christian nation” could be guilty of such evil actions. First, we should not that reliable
polls indicate that no more than ten percent of all Americans are practicing Christians,
though many claim to be followers of Christ. Second, because of the massive rejection
of Christianity by intellectuals, the media, and government leaders in recent decades,
the entire culture has fallen away from the situation in my childhood, when Christian

! See, for example, “William Wilberforce,” in Baer, Mere Believers; Doyle, Christianity in America, pp.34-36, 112-
113, 120-123, 135-'137, 145-147, 149-152,1260-161.

2 See “Resolution on Racial Reconciliation On the 150th Anniversary of the Southern Baptist Convention,”
http://www.sbc.net/resolutions/899; “Southern Baptists Apologize for Slavery Stance.” National Public Radio,
August 28, 2009. http://www.npr.org/templates/story/story.php?storyld=112329862.

3 See Mangalwadi, The Book that Made Your World, pp.274-297.
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moral standards were widely followed, even by non-believers.

American foreign policy has, indeed, often been conducted by people who thought
they were doing the will of God. Some of them were quite sincere. They really believed
that they were acting to help other nations. Others merely used the name of religion to
cover their political and personal motives. | discuss this question at length in my book,
Christianity in America: Triumph and Tragedy, where | try to show that whenever
American Christians have sought to use political power to advance the kingdom of God,
they have actually been used by clever politicians who had other motives and interests.
The same has been true throughout history, from Constant, emperor of Rome, through
the Middle Ages, the Wars of Religion, the imperialism of the nineteenth century,
World War I in the twentieth century, and even America’s invasion of Iraq. Christian
have been deceived in their understanding of the Bible, and have been deceived by their
leaders. They have forgotten Jesus’ words, “My kingdom is not of this world.”* This is
all a great tragedy, and a lesson for Chinese Christians.

CONCLUSION

Briefly, then, I conclude that, despite weakness, evangelical Protestant Christianity
has much to offer in China’s current ethical and moral crisis. It has clear standards and
many good examples; is based upon a reliable Bible; provides personal peace and
transformation; fosters harmonious social relationships; is a fully indigenized Chinese
religion; helped to create, and works well with some aspects of modernization; helped
to create, and helps people live in an international environment; advocates care of the
environment; and offers a relationship with a living God as Father, Savior, and
indwelling Holy Spirit. As such, it deserves careful consideration by all those who care
about China.
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Chiristian Virtue Ethics and Its Meaning to Modern Chinese
Moral Monstrction

---------- Discussion centered to Thomas Aquinas

Liang weixia

Abstract: Since 1980s, there has been a major turn in the western moral philosophy:
virtue turn, that is, from the modern normative ethics to the traditional virtue ethics.
This turn was urged and triggered by the profound reflection on modern moral dilemma,
its essence was to turn to or dialectically return to virtue ethics in the ancient
times .Therefore, the Greek virtue ethics represented by Aristotle and the Christian
virtue ethics represented by Thomas Aquinas once again attracted the attention of the
academic circles. Thomas Aquinas's virtue ethics characterized by its “comprehension”,
"system", "transcendence™ and "profound” and so on, was praised as a great example
of virtue ethics after Aristotle, and because of its bright "intellect” had a more affinitive
relationship with the secular moral philosophy, it is also more suitable to participate in
the new development of contemporary moral philosophy and the new trend of thought.
Therefore, it has an important influence on the revival of Contemporary Virtue Ethics
and moral construction.Just as Aquinas is known as "the etrnal father”, his philosophy
is known as "the eternal philosophy", his virtue ethics is also “eternal”, it is the most
valuable and most abundant resources of modern moral philosophy and moral theology,
and it has profound significance to the revival of virtue ethics and the moral
construction of contemporary China.

Key Words: Moral dilemma; Virtue; Virtue ethics; Thomas Aquinas
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The Research on the Influence of Ethical VValue on the Form
ation and Exertion of Human Capital -- Based on the Perspe
ctive of Protestant Work Ethic

Pan Yixing Yuan Jing

Abstract: In the face of the economy into the “new normal” phase, China can use the
young labor force every year on the decline. To continue to maintain the stable
development of China's economy, the improvement of human capital is particularly
important in the case of the decline of labor population size. This paper discusses the
formation and development of human capital through the protestant work ethics. It is
found that four kinds of human capital in the protestant work ethics: stimulating the
positive attitude of people in the enterprise, promoting the employee restraint and thrift,
cultivating the entrepreneurial spirit and the popularization of entrepreneurs , promoting
education and stimulating the enthusiasm of people to learn the professional technology.
The research results of this paper can be used to enhance the human capital of the
existing enterprise employees from the perspective of ethical value.

Keywords: Ethic Value; Human Capital; Protestant Work Ethic

| 65 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

EHIERIRE: HERRDHHEIAEEZ B
— SRR EEH SN T EEEEM R

Kok

. 18 thal, PHRALSBEHIZEG, HAEFERR A B0 th H o 5 .
Tt SR /R Sy Ak AR FONAL A, 48 HE B0 (AR EAE 0 B A A L XA
wm IR, A VR, T RAR B “ER SR, Rl EER.
TR ok JHIRIESC T BPIRAS . DIk, SRR B 3 5K os HOR A
SLHIMAL, EAE TR SR L. EEZ AR R R B, SRR S
TR S BRI AS 5 55 9 BRI o At P DA 11 DU T s A ) 448 X g
ROz G, THEAMRS LR AESHEZ R A REE,  PLUCREZTH M 1E
T8 AL S A RER T A B R m B E R R B, TERER DL L 1 i 2
WA ANAE R, i 3R /R Yk ) SR BUSAE A FE B S B b [ E A A R 1
A 7

K W S EU R FURHE

(—) WRMHSHIEERG

18 2, PU5 i RAL =B WL, HOB RO Bkt H 2o Bh#, IX e
TRZET NS NEA AW S A . 17504, FRAELE —REE GoRls
HERWEIGEEH BT XA FHELERN) 1 “/hal” digth: “RAGBRIE
TR EA S T2 BAEATETER NI AT P5efE” °, A SCHR S — A1
Tk, AR TR SRR S B RAKET B CEE T, JLaRE,
TR PSRRI, B RO K B R A AT B S =
fEE s 7 A CRR, e E—RimsEA 7 RE, HEAREA, §BK
FRASFE i the & b X2 A BN EW 7 °, EREEREE: “MN
FWAR, WA ZLE: mERM, EREFER, HXHTEFEL.

VRETR, P EANRKEE & SOOI O B
2 5 (RS ERMEMNET ARG Hagishy, 2P, Jbat: mSEHiE, 2011 i,
70,
SRR (RIS ERMEDSERE BT RA HsiFh), 259 1.
| 66 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

HRATEEAZAR HiasesE, JATHOREH R " 1R LU L2
AR R AR CHEXETT o CLRIBT PRGL, SRk ZRIEEE KL
RULIIXSTEL .l L AR R Se 8 8 5 NIIRRE BT R 1 i Rkt & E TR
DLHIHEH)

PRI RAB MM — HRGA L, R ERE. 1799 4, HiR/RS
MR GREED , BIRRU MR S0 & B Lk G, ARELH R
TEAETE PR, BERZ 02 RZEIAE, O R ANREMER . TR, A5
Kb pS T A B S S8 T Rt = BRI 2, T AR & I IR O 2 L E 1Y
T TP ARENE R AN il RSRRK SRR 1 R i
TR b, AL S AR TS AR, HERR DL E TR B A, i
I A RTE CERAE (2 W N TEAH .t DU “EiX B skt sy, S EtT
T ik

“HEIXE, —UINFETL - ZASEN, BN NEHEEE A BEIE 1k
FETE ERAL, A R A AE I AR B3 b, SEAEREN B R R 2 ALY
EMEPEDN, (R KSRGS L, B S0 R T %
2, T HSBORAE S fie i . X, — S NAEBI 4T, I m % TR
PUE EPABA TR A A 2 0 SRR, ZARE AN ARTEIR 1 6
iz, nFEMEL B B i AR R A, 2R R LR BISEE 1T # 1
RPGEEILE T . AIXE, 55— AW IR DIRRES, 1T TS 1Rt
IR YRS bR tH X8R, ik H SO AP —, BEIDPIERK 1 b, X
s B 1 JOLRIE S J A TR R . AEIXE, R NBIE AT
BT IINL B, IR YRR R 2B % dn s h i s hE ,  DAEUAE I 3k 1) g 2=
Peterh, AR TRIRNGHTERESE— Al Sl &2, LA RE It REE
EIHBWRETE, 5L RIGSL T AR . 7 °

MR LA _EAR, R DR Bt SR /R B i 0 A A S5 9 DY AN D5 i — . AR i
Py Do, JFHAERKREE YN = BEESKSOEEE 17 =,
A NuifEAL gt & SO BISR AO 3y, LHTHIE RS D, AR 5
AT T AR BRI AR 2

PRI, fER SRR SR IR o, I AR 20— IH AR AL, R —4
“CALBARIR” B XA AR R ) R -

A YERE B — Pt e R 25 T 5EAL,  WESCH R R ERE A, DASRIZIAHE
NCANFEAL I ?

RA AR R PR SR AE -

ANFRA B FHIER (der religicsen Anlage) , #hin[& kA4 B A B
— 8, HEAR R R AR 2 R, R B 2 (AR BB R —

LR CRRPE S ZRMEDCERA B TR HBaiAh), 55 14 7.
2 Friedrich Schleiermacher, Uber die Religion: Reden an die Gebildeten unter ihren Verdichtern (1799), hrsg. von
Giinter Meckenstock, Berlin & New York: Walter de Gruyter, 2001, S.117. F3 5| fiZ P E#R “Reden”; Ji
SORGHR: GRIRED, MR, dbal: ARHEGE, 201104, 28 81 T, T35 FZBEfifx “Ct sz
e,
®Reden S. 117; (IBZEE) hi¥A, 28 81-82 11,

| 67 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

T8N B A RN 3 2 —— X AT RV R R B IIRN eRw —— 4, FEHI R
W WS TEREA N1 G A m] Bt DL ARRE 17 R 8 o (B r] 7R FRATT I B
R, TR TS WRE B a2 M 2200 R BEAF R . FRAE R AR v A 3],
I EEE (die Wuth des Verstehens) Ul #R AAS LEIX RS A BTk, — 1)
LrAn] B 5 Kl — AT AN HRZRLE A R 1 AR ot S e — AN B b, R e R Y 2R
PG R AT B LR oyl RS e R .

AT T ORI, MR Sy AR A DY IR 8 B (AR PR A T, X B
FIAEAVR . AR R B SR, ] 1R A e o RXPPARIR IE Ui
RIR ST -

“CORUEFHNT T OREBI RN ? AR MEEE AVIR L, REIXLE NI T %
FEXFIAME R B IR, BT TP 7 BRI A R 2 B AR AN A RAS
EEMN, GA NI, X NFEERAER 2 ZE RN — M5 =8 5e 4
ANTE R 775 T A R I A Sk B i N (die Versténdigen und praktischen
Menschen) , X6 NFEILA () H FORGL T 4 2 SR BB %571, AT BERAR
F, SRAAT AT E XA — RS TR A AR R,

Jiti 3R 2R Sy BT 8 75 B AR U S Bl 2 B B AR 2 4, BEE W SEMZ
Fro ERXMHAAFZBINEIEGIG T, thabkie:

— UG R BV AR R, EEN, A= TR, R, L
B, LR, KEN, R, RPNy B2, B UHZ AR
B AR T, R BT R TG A V22 A K.

PRk, HtSR R S TR BRI A, DI E S B SN R, RO R A
MoK T RAL 2 B R VA AT 7 S ERE. CIERE. TR, LEWE. L
RGN e 2

(2D FHEHL

Tt SR R Sy 3L 8 TR R L, T RAE & WTE AR OLR A B 22 5 55
A, NIMRHELE . B9 SR = RIBGEE R . BRI, (ERARIFA K IIA
NIEE. HAERBEEER K, MRS BRSNS S
KORTELESEIR I/

1 RHM HSLAE

Jiti R /R By T g R R R, GBI RN A2 A” B TR R SN
TUEE. BAERAEHRBMIVR, BEREEIAL TR,

! Reden S. 1205 (IBZR#) HEEAR, 851,
2Reden S. 1205 IS HBEEAR, 85,
3Reden S. 123; (IBZEH) FHA, 2 89-90 7.

| 68 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

FEXPSREN AR B, SRR SN

“ONET, #tA N HLEX R IR BN R, TRE TR EHIER,
HIN, FEMLEE RN FAILE SR b — AR B AT, AT LT
FELENTREN SR, HE 54T TEE AT ™ o s, XA AMTA
KA Z N FEHI ARV, B LA R R e R - R B
SN A SV et R Rk, AHENS AR AERXANEE
(Labrinth) FfRHi#%. 7'

MAZZHI “BA7 T OLGRAMRT? B R B e H -

“OUFE AR B, IXRMEA T da B i, — U B AR ATl A (1 2
AR, ZIEAZUE BRI GRIATE, RN AT 1E A L 2E 8
LRI FRRIE GRS . XK, 228K /a2
OR, ERRAWEBENBCEEMEW, EFEAWN3E, Wik, 245
AR FNFFE, RUEE. 7

LA SR, R R SRR A AT SREUE AT RENS
BRIRRE, KREEX NP EEZE NN, AN Mmsie b, b
PRULE “AAT” JFAR BB SERI P s, i AR R TIAR.  [a) A A S B A X B
AAL S R R AT SR /R BAREE S “ AT AR EEIAR S, B 1A AT
“RAFENIFE . RUIEE T, BRI W oNse, AT, “fE
PRl ) T ROAE 3 P AR T8 20U S — DIFEARATT N o PR TS °, XSk BRi2iE
RIRATHIAN 2, BOARTBUER AT, R AT AR 2 b AR th 2 —Fh )
B CORFIB B MRS REA TR, AN BB AN AR 7 MY
fBATE Brnt, T ELARR A B S A AT 96 1) SIZ B 06 SR P 4 R A 4 P 1
&, WAV NAETT IRAETE RO TE bRl 2 AN B Xl R
ERXFMIEI T,  “PraSBMLag SRMERK” T bR ),
AAT TR P TR R R 5 A R B A AT R R, DRI A B Bl ) A, fT L
HRCE RN " B, i R ERAE S B AR SR AR TR 28, JF HaEa
RO 2 A THEAR TR P SR < 3 B A ST I 67

W7 AET” 5 BT BURTLE, SRR B S R 4R R DU SR BUR R AL
P, HiEE. B LA TIRE PRGNSR — X007 SAE 5% R E
WM LA JEEZ B HR R, KR SRE AL,

2) FHEHW L. EEHRR

DNESREFHIMALNE, HRR SR E e A e B EIVE R RA,
T AN BT SR HURARA TR X AR B B (2R A 2R PR A R, IR 2 %

LReden S. 121; (IBZF#) HHEAR, 286 T,
2Reden S. 121; CIB5EHD) A, 3 86-87 T,
8Reden S. 122; (R HiFEA, 3 88 Il.
4Reden S. 123; (IBZEHD HiFA, 289 i,
SReden S. 123; (ZR#HD) A, 2 89 Ui,
6 Reden S. 123; (IRHD) HiFEA, 89 Ui,
"Reden 8. 121; CiZE#) A, 287U,
8Reden S. 122; (WRSEH) HHFA, 87 1.

| 69 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

PLEVHAT MG, 7 IR IR SRR, 3R 8
2 P 35 R R ST O 4 4 2L P 1

XE, /R SRR SRR ARG 7 R EEME T B (RIS .
SN PR B PN 7 DN T NN T R AVECIR N e Pl W B ES B A [T i NI 1 K Pl LT
BRI, EENMATTIRE 7 =F NIRRT RN =F X HILFE X 5
FIALER H AT, 55— 7R MM LA AE RS R A Bt AT 70

Tt /R Byfda t, = HIRBERRRE T B L 5IEME “XNE 55RH
HAMRAKX G, M5 MAE FEHIRR KM R A DR 2 R TR
FLAARYE” *o RLAFE B, WK BAR RN S E N T H AN TR R
Fo BMAESEGEFZBONA AR : EGEBRN R Ly, Ttk
IR A T AN 8 I SR R AR B B IR ER SO B — KA,
58 SR N B HLAL I EARAT A Al - BRI R, X BLIE Fe HY R 58 AR it
KOR IR RE AR . 7, SR NS FEHMRER, WK S E
eI 1A RS TERRI R R

BESR SRS TR b FNTE A 1 SR AR R, B4 T X 433X =35 B RA
—ANEHB A SRR DAY, CRECE E DRI 7 AL B Kb
REeMTH 7 ASXEEME—MARKBKR, G& A FERKELR 7 A8k
HEFAREMEbR. 7 MR, REERIN L AEENAEZAAE T R
FON HA R B AR H bR . IERETX A, “SEEBIE—MAEC
7 B 1 4 ok A P RS Bk 5 7E Ceine besondere Natur und ein eigenthimliches
Dasein) ” °.

A IEH — DN AARRIERN R L. 18 E BRI/ T M 2 5 IEE R
AR H MR E. BOHRIEIR “IRMIpEm B2 o “ORITMIERE” , HERR S

IR T M 1 IR IRREX I 3 5 23 BORVE PR DL -

— PR MIEMEFR “#EAFES”  (Die ldee des Guten) 1EA—ANEH
BRHIE . WA T BN B ARG E2E” °s XWIBT L2
—A “JRIGAFAE (dieses grofe Werk) PR 7 "Gt E 8, SR S5k X R i 2= A
EERREGY, MR, HENET “EEET P R Rm AR, mEimh
b AEE R NERR T EOAIE AN E X ST A A AR B[R] —
ZRVE, AR, Regft—MEEWAN, efEmEMNETeE” "

HoMIEE: i B AR T EE, SR T N B, X
SOPE TR VR R 2R 78 A S B PR 2R 0 T8 R — AT, S UUAE D I P AT I
FIARIE . X, SR SONTREIRIFTIER I “ Rt o

1Reden S. 75; (IBZEH) HIChR, 5 25 UL,
2Reden S. 76; CBIZEFDY HHICHR, 5 26 U1,
3Reden S. 75; iBIZEHDY HOCHR, 225 UL,
#Reden S. 76; (IBZRE) IR, 525 7.
SReden S. 76; iLIZEFY HICHR, 2 25 U1,
6 Reden S. 76; iLIEHY HICHR, 2 26 Ui,
"Reden S. 76; (BIEFD) HHICHR, 526 U1,
8Reden S. 77; (WZE#Y HOCAR, 227 Ui,

|70 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

TR IR R I A SR O, Tt 3R /R il i 5 FE I _E 22 FE P R AR IR
AT “ S o A 5w AR B EL R 0 1) e v A B AR RN R O H AR B 5K
FUEem BT, W B BRI R ESET B RSER, REEX , N
MR B2 SIEE MR ER B K, bW b5 SIEMEIR B 2] 5 & & i
L, CRECREAIME, DSCERAWMYE. DAETR IR, BRI
MALAE, AFTEE VR BWAR . Bk, mxs “ALa R ks, B
SERHIARTT, RN EFL S

(=) REAWEHR

RRAEAE (AfREERPEALAD P NIVGRBEA A Z J5, B45u: “H
B, WARAGIW, DMEESHE R * RIS, WK SARE B
TERIHLH], ZhK T REENS Y AO(E S A,  Ane] F 8 SR BN A TUR O R R
R 1 B 2

TESRBOMST R b, SRR BARCA JRiE N L2 5184, , w2k
TR CANLT 2y CURFELITZEMAEGR . EANOH (der
Menschen Herz) BERSTSRIMIARTE, DAURFMAT BRI . X EWRE S
IRENEZ S, BT AR5 EANERRZ T, fhitmils:

ORI R R B B AT, T2 LA C(lhr Wesen ist weder
Denken noch Handeln, sondern Anschauung und Gefthl) .~ *

WA “EAATE R, BSRR SRR AR T, TR AR
HEFEAL . T, Oy BTG B AU B — D ke . RS R N A
ZERATSCRITE, AR IR SR HH E

1) SREW “BER”
FEFE R BIAR L G, TSR LA

“SHEBHRIEM (Anschauen des Universums) , FRIFIRATERX M-S,
BRI I (er ist der Angel meiner ganzen Rede) , & A 5 #0 i 1)
At AT ARNTAT DR FR I B R4 H 7 R IR AN S, o= 20 AR o Al 57
R Cihr Wesen und ihre Grénzen) ] DI /3 B fEmi it €.~ °

SREELWL, AEHESRR SO P AL 26 R R . A

' Reden S. 76; (=¥ IR, 5 26 Ul.

2RRAE (AR EVERLH) B8 2 MO, (RIEZFERRE) 8 3 &, FRERE, . PEARRKZERIL,
2004 4F, 55 18 Ui,

3Reden S. 78; (iRZRH) Hi¥A, 528 Tl

#Reden S.79; (BFHD A, 530 7.

5 Thandeka, The Embodied Self: Friedrich Schleiermacher’s Solution to Kant’s Problem of the Empirical Self,
Albany: State University of New York Press, 1995, p.110.

8Reden S. 81; (iRFH) kA, #3370,

|71 ]



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

(13

© (ARED BENTEH, HEESHHANE B 5 RIAT 3 R %
T, TR T BRI B ST B ST EA e .

FERXE, HESRR B A R A ERGFE T — BRI SEWERLLEA
LLE S Igah sz 7 s, HHE R NBE A IRE 2R, Kk
FEAF A PR R8I TE PR A A, RAS XA IR R PR R L T 5 2
A IRENTCPRSRAFHANE, B8 BRRE A RE A, SitMtt, ik
FRGERE “AEBADFEH R AL —VIRA L, M UFE RS E
—UIBRAHIJR " 7, Bk TR Lt i AR R N E BRYE, K]
MEERE T AR BB RERAE AR, B2 ZEAN A
EIRT KRB E I F, AIMTIERITERR o 1X =3 6 R e Ui m 4 AR
RN T, HEHCE DRI ER R T AL ERM, WinE
DM RO TR e AE AR . Btk B b5 B S R B BT,
PEILAE

TRHMEW EIRPEHSL T, BN BAET: BRI K T B R
AR EZE TROE =2, HARMEWR T RBPERE LR ZEXR.
Jit 3R R L oK R 5 B () K E TR 25 D A B AR I 3 B ORAZ i ) AN
(der unheilige Sinn des Prometheus) *, FB-4 Ja3 S MIAF 2 —Fh “ D REH
XWEZE” . ABRIRAZE WA REMERM, DOvEMSE ST LA LR
P, BRSSO ABEANBI LT R (im UnermeRichen) FPRASZH, F24H
LT 15 (Gottéanlichkeit) o 7EIXFIE B REHME S H, AR -
CHPLIT R, Sebr R AVERIEEYE . EPGT IR RS 52, SRR SRR H

“SEBGRAZ, BHHRRRY, FHGER LR AER AT (Praxis ist Kunst,
Spekulazion ist Wif®nschaft, Religion ist Sinn und Geschmak firs Unendliche) . 7
4

Z T PABRAD SR O R R, RN AEH B 5 E Lk, WA
NUFEE A —55, Wit a BN NENBE T ERMARSE, “WAMR
EHIL TG BR 15 /% (das Gefihl des Unendlichen) , 1 H.I¥% G % TG FE 118 %
(die Sehnsucht) , WEMR AR (die Ehrfurcht) ” °. HJEHR, R4t
A, T — RS, SRS —F STk N T X
W ARG AR AR, SR SR BT s i 95 B IR f A 2 5. BESE /R
ik JE RS HEAE TR “BRA S MTA— AN 22 50 B TSR B B4 s B,
T A2 3-SR AT A AR 2 A o e 36 [R A R AUER, FR5% 77 DL an b i) =0 25 i ax
THEG H T ASH M IS A IEX e PR — 5”7 X PR UK

1Reden S.79; (IRIEHD) HiEA, 530 7.

2Reden 8. 79; (IRZREN HEEA, 3071,

3Reden S. 80; (IBIRE) HEEAR, #3170,

4Reden S. 80; (IR HEEA, 317

SReden S. 81; (IBZEH) kA, 5320,

8 SR Bk GRRED BARZ NI 1 B = im 35 iz e AR, SRR Sk A N A EE (R,
AR )R B VRS X TERR MR O %, WA R B TR SR S B RN EE. 7S Julia A
Lamm, The Living God: Schleiermacher's Theologyical Appropriation of Spinoza, The Pennsylvania State Press,
1996.

"F. Schleiermacher, On the Glaubenslehre: Two letters to Dr. Liicke, trans. by James Duke and Francis Fiorenza,
Scholars Press, 1981, p. 49.

|72 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

R SR B TEBR PR

Jiti 3R 7R By A PR SR S EL L IR R PR AE T B 2R 4 A FR 5 BRI 58 SO KA. £
ERJ LU, A7 RS TG PR 1 90 2R 2 SRR S 0 (38 o3 BOW A% D T e, 2 B AR
ERERE. B, SR RS TR I SO AR ICNEE . SRR S
CGRoR#D HB=ht, XTI 7t 5.

“EPTEMTEIRE, ARIETEFMREY, M2 AR TR, SR
AR RATE i B IRE AT e 2 il 20, REEREAREFESTUE
RE, PROSBRATTBOE M G K — M F A E, 51N E 2 AE > 28— V)
%n;ﬁ%,ﬂgo » 1

BRIt PR, “ EIRAFAEREIS AT RIS A, AR R RAR,
MR AL” .

AN HESE/R TR S L A A L, T4 3%
AN R R AR, BRI R T R RO A R R
A

“REE RIENTEAEAE Gim innern Leben) JERRIY, R N LE A Ay
(nur durch das innere) , AMER A SRAHEM, 7 °

EHRI T, CFEH” ARAMEM B RSB E T U, TR
WAER A T/ BRI, WISRSRAS 7 oRBEM, ORI E M 2 50 5 %2
PR, ANEFEYWAME (die Natur der Dinge) , 1 A& FHYIRHURATHIATSES Cihr
Handeln auf Euch) ” *, B8 xf NFITER .

2) FREH “HR”

SRHUN EDW AR IR AT 70 B it Sk 7R S A S U AR 2 LA
B, EUEHEAVE ST EARE, SREONERTSRAEX AN EW, WE AT
B EMAMERBIAENRE, R DAt BN Zl. EXARE
NEHARVET SR G, WS taELE, SR8 E 5 RIET LR, 3k
TR E A SR . MAPEIRSRUL, SRR AL “ W7 HIE T340 o8
FUENRITE 31T B BAFAE R BRT A

X ELANE G AR, MR /R ol i “ IRASBEFTIX P i e AR A
R BV, WRIXFE UL TS, X REPHEN S, S BuR i E R it &
KT B, “CEADEMEEHANET S HOE S MR R 7 B
TRIRIFEYR IR, R, SRR SiE . BN ERAT A AR, BEA
AEHEER, UASFIEHNAE, EEWNEEREAAHAZ: WEF

L On Religion: Speeches to its Cultured Despisers (from the third German edition [1821]), trans. by John Oman,
London: Kegan Paul, Trench, Triibner & CO., Ltd., 1893, p. 103.

2 On Religion: Speeches to its Cultured Despisers (from the third German edition [1821]), p. 103.

®Reden S. 95; (ILZEH) hi¥A, 28 50-51 7L,

“Reden S. 82; (IZZ¥) HPEA, 53370,

®Reden S. 88; (IR HPEA, #4270,

Reden S. 86; (iR HiEA, #5397,

WEN



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

FEAFEIT LRI ARV, WPV ENTRIGHZE — AR, A ER”
FEIX L, it SR 7K Sy S 07 RS BRI & 9 5 5% SR F g T 300, K ELULRI
PR ENILAF I R A&

C—FRA BRI BT SEL IS HUN B A B R AR AR O RIS —
178 (der ersten Handlung des Gemiths) H# 0L Fk” . A FFZ 0T, HE
LA PG DL 4 2 SR Dok P 2 A7 A AR TR 38— F Rl S 1)
I} %] Cerste geheimif/olle Augenblik) ” o XTI %I, J3E/R GHE T & HiFE
HOEGGY:

R —ADBMENEX BB, £ERNAEBERE S0, REfe
(R G i 2 AR SRR & o — 1R, W E R BIE T ENERIR AL E Cihren
urspringlichen Plaz) ——3&WIH, ERNMATHE, AR B, ~

M SRR AR R, AT RLRIE, EOWAE R RS AR,
FeWrRVHLE “mZ)” o ERAEZI, AR, - AFEAE R R
ZE AL F SN T R ) — AN T "o SRR S A T A FRTIR A I 1 R e R 2 A AE
T, EMERXNREERMFEMEE 2, MARSERIKARD, 5t
FEATBR AN TE PR 2 P IR -

“IMEAE TR A M . A BRE B E LR, BFOSERESEE
TER—UIEMELRN A, SERE DR, EEXA bR RN
AR, PO EEMNAMSCHT IR ERE Qi —FE, 1 HE R &N
Sk IR R AR U Z st R B E SR —H#E. 7 °

NFIF AR IR ZIBE e R, SR BRI A T 2R 3 DA R AR &
SRFUR EDW AL X T 5 A EDU, 0 Ao 0 e R B R DU A Y
X REIR, BIAMER RITHL TNV, FATERB] D IMEXT R
A, il B EM, R BT R RN, BRI R .
R EBUIRSF, A, WA IR, FATVORBORE R 2E d & o
1B, R UM ERIER] T B B E R, XANF A, HERR MR 25T
“REE” (KD L, e B 2 RRAERGE 7 EE DUE T A5 S A Y I
SO N, RAF R MR /R S5 AT REE R B R IREE P R g
fEXH, FEEYEES T EMIRE, W TR N EW R EARRE, A
—UISEBR NE R BRI S . JEOR, MR BARRX AR RO “ BRI H 3K
BIR7 T XAEER AR, BT ITERGERANERE, R BRI

1Reden S. 89; (IRZRFD HBEAR, #4201,

ZRTEHMMBESZ KR, RAEG UL “ DB AT G TRA, TRMERA 7 S L.
BARTHNENZ, BEWTHEESNE . KA HAEE o e CERE B o R T RESD R B
BONAEIPER (RS ENE TS T, RFEFVIER”. TSRS, (AUFEa) GF 2 O, (FEE
L) 534, 570 0.

8Reden S. 89; (IRZRED AR, 2 42701,

4Reden S. 89; CIRZEHE) HEEA, 43T

SReden S. 89; CibZR#) hiEAs, 243 0.

6 Reden S. 89; (IRZRFD HBEAR, 2 43 Tl

" The Christian Faith (1830/31), trans. by H. R. Mackintosh and J. S. Stewart, Edinburgh: T. & T. Clark, 1986,

p. 5-12.

| 74 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

INREM % — (Zusammengehé&rigkeit) o IXFPRiREA LBRIONZ, FATHIO R
Ab X o ARSI RDIR A 2 Hpr, B T it SRR B R T U IR A < AR T
RPIRAS e FEIXMORES T, o0 R i i B U G IR BT 78, AT P 2R “ ARt
PE” o TSR SRR e (EEEHBUE MY o B HRs L RIS Ry 248 60 4R it Jak
(das schlechthinige Abhangigkeitgefthl) ” .

xRt SRR SR U, BT IS 2], AR A BT, M
O R FEHIAFAEIRES, B FRAE T EBR 2 AR —— X AR (B tid)
Prc 8 B i i he . e B 5 AR AU RDIRES, (ER AT LSO JE 4R
FEBRIRT T 5, P S HME. Bk, Bk - BlRE CREzRe
i) chonk A AL R

(D) xEEH S EEREEKER

Jiti 3K /R B il o TP ok LT RO AS i, B SR T R AL, A ER
A REACHIARFAE RS, BARIOH IR 588 A0 S 000 o ol AT B4 T 1 3 9%
SRHUNIXRNA B R SE 1 % B H SR DRE . T H R BRI, @ x5
FIEA, FAIRAATIRZ A, TERAIEAIR A, SR Bk 2% H 12
NREB SN S RS, BT IRAAE, W& 2 AR TR 56 3 o

Mt S R B 5 Bl 5 5 B SR AR JFORSE,  alad AR I A A6 A, A ooR
HAENHORZ PR 7 — MSLR AR, BOE ORISRl . 128 80K & Pt
KEJERANE BIEAF RIS 2], LR SREE P ERGR, MEER 1 IR B0k 0 ANk
L, WX TN EN, AL SR RES SR G . KR
e 3 B2 NS E SN E S fitER S, B2 NEREIE 5 5P
KK, MARVEAR BLARAG T — SR an i &, BB IR, A A SE
UL ar BT AEAEE R 583 . FEBL, #h 2 5 2 I R W R EH RS 1 O],
111 A 2 T A 2 SRID T 0 22— — SR U BV — DA E VDR N 21 5 1 (1 JE PR
ez o, AEAEAED) S T IR AT I A R Rk, I TERR3RAT B B A AE I B
B b A 2R P A2 i, RO UMEEE AR Y, X SR 5 E S L AR I,
— VI REAFAE AR VT, 0 SR M 5 A2 o R 2 W i — W AN Pl Bk ) 1 o I
ovtnst,  “mHEoE— VB ar A U — 1 R HE—SEEC” o T, AR
Az ARG A R F B . X o2 SR O AR i (R TE 1 k5T SR T R
IR

AL, SRR Sk A AR B SR HOE R B S A S B R T, it

! Thandeka, The Embodied Self: Friedrich Schleiermacher’s Solution to Kant’s Problem of the Empirical Self,
Albany: State University of New York Press, 1995, p. 92.

2 0% The Christian Faith (1830/31), trans. by H. R. Mackintosh and J. S. Stewart, Edinburgh: T. & T. Clark, 1986,
p. 12-31.

SHIZ U « AR CREGRZIFY HH8. HBm-HAUF, MErdee, Jba. R WAL, 2008
o

“Reden S. 86; (IL7ZH) HREA, 2838 L.

SReden S. 86; (ibZR#) hiEAs, 23901,
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WAMEE MR Z A, MESH S [HRRPER . BEARRHEN “A2HEMM
AME (die Natur der Dinge) , & FYRAITH4T38) CGihr Handeln auf Euch) 7
LRI EH RATEI ANMIER . FEARATSY, BEASNFESERTA, A
MFH AT B AT 5, AT 3RAS B 5 I RERAL B S5 47 Cein abgesondertes
Dasein) . 7EXH, ZEFEEIE—HMAE, MRS REIAKCR: AMEN
MR, B TAEABENFTEH, NFHPIRMGE MR SCHE A %
Cindividuality) , BREULZFEME, & NIRRT —iBs, HAEG IR rE
TR (FH) , BAMR LHEWE FEH RS, 2 AT AR

HiE, WNA—P T, FHIFEMEMMFERNERS, M MEmEES, WH
BRAMAE Z [ HE R AR, Watd i H)E T3, ARE (BRI Z A
SHEHF, AT BIEEC— N8R, ARG . B X REEA,

DL T ME L Z R, RN XORR I3 AT 8 S, B84, M ik
T BB HPIRAS . ATRATE, IR AR S R Sl i SR TR AR ) R B
W, DA SR T,

Ao A A 3 AR — N0 R 238 3 AR 0 A 4
SEIAG, ELJ M3 AR T4 Hh RO 3 B M B 5 2 B 075 L T 4
PR . WM AR T BOAE BLITT = A cJE 3 S 24 3 Rt

P AR “ERE . R, EEAR. TEM. TR, 0T
T OB PO R T PR R BN AR 25, /R T i LR 3 I/
o SRR 26 FF SRR 2 . AT, R IR SO0 A 2 0
B, MO AR, TR B A o A S 5 DA o 0 A
B RET : BRI, SR AGEIT A B SRR, BERSTE 1 it e
TR 22 8 & 7 T R ARG A, B BRh R R R T B AR 78 T34
ST, LA A R M 55 KT LA A, FERLIERE R, 50U R
LRIEE NIRRT 2RI SR, MR, ERIEH IR, SRR
BMHE S IORIL, R IR B 5, LU P 2 [ B D) 1% .

W 5 SRR 2 10 M R PR T RN . ARBE IR o WSE/R T
A5 LA BRI B S B I B, B SO 22 AR s ), T
et T AR 26 0 SRR T, A BB 2 A T e e R
Bk, 78 R TSR IR O i, DR, 7 DA it
a7 T 5 I R A ) 2

L Reden S. 82; (iBIEFY HiFEA, 2 33T,
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The way of Schleiermacher's modern religion and its
enlightenment for Christianity and moral construction in modern
China

ZHU Yunfei

Abstract: When Western civil society comes into being in the 18th century, the defects
of its moral status are also increasingly exposed. From the religious point of view,
Schleiermacher thinks that the root of moral defects lies in the fanatical and excessive
pursuit of reason and interest, and suppressing religion. So Western civil society falls
into “no science, no morals, no art, no love, no spirit, and really no letters”. Therefore,
Schleiermacher argues that religion has an independent status, and sets the relationships
between metaphysics, moral and religion.On the basis of this, Schleiermacher defines
the essence of religion as intuition and feeling. He intend to take the feeling of
absolutely depending which is brought by the intuiting universe as the core, and
associate the finite and the infinite besides the human nature and the divine nature in
order to enhance individual moral quality and social cohesion. At present, China is
facing the transformation of modernity and the moral situations appear many new
changes and problems. Schleiermacher's religious thoughts will provide helpful
enlightenment for Christianity and moral construction in modern construction.

Key words: morality; religion; intuition; feeling; modernity
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MBI LR R E B KR
BEE I EIEREENE W

Y&

P 6 B 2 Te 18 A IRAE 1% Bt 9 N BOE Fe W 2 AR B W BRI
A B AR B L, B 1848 fRIRME B LR L, =
1939 FFIFANRHA S, ERIEITRENN TR R, WA T EIZD @Rk
KA FANARE 2 BEIRERI B HGE X, @l 5 it B B35 AE,
TR T AN 5 PR A B R =, AR R T TIRZIENE . 7T
FLEAL, A B 2 P 5 Je AR A ] PR R i M P e A AR F L R R (1 BRI R
TR % Gt 2 UET L 95 K 5 k70 3R SR o M B 2 AE el St 7 IS A
IR I3, WP o N RV B B B B DD AN AT e N A R A
NHAWILHRIFESR, B ANBE L NSt R, i H A EE
DA LTI . R R IR E, MWABESINIR, #EARTHESRE, i
Xt E AL G E A R AL 15 B

KRB Wy Y, AR, JEE

SRBSTEEAT LR AMEE PN AR, EEASEEERE AT 2, HoR
UG SRR A2 R R AL NAERG AT DB R AT N5 = A b
i) B R R R R AR T AL T TR A B A B @ T R E 2%
SRAALAC DL S B R 267 8], AL DA B 2> A AN 5, B HOR 2 I 2 3 (5
PERILIR, MBI AL GETE A b o 5 52 .

(—) BHESFEN

FH Wi F 2> (Methodist Episcopal Church, South) 7EJEAAREZE Ll Fi 4>
HAR—AKES?, (HH 1848 fFFf, IRfEFA k4L, F| 1939 &£ =45 IFA70,

VOSEEE, R EOR B v R A AR

2 1848 [EMHESORMEEIREAL T 31 BN, ] 1866 AN 20 4, AN REAT. AFEE. AT

Fry AR EHTIKIZ . MORAIE 1860 FRBJEHE 1 7 ZPEAN. WNEEEHIRE, 1866 £, &

EIA 24 M ESR, 195 FFrEdkHt, 3000 HAERITEN, DA ERTER ALOE 125 A,
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BRZRALAh, WERSAEVLFITRE TN 5 AMIX . BilgEIX CREE 12 MDD
JCCABIR BN fr, o L FR DLHER A A0 SO R HGE 3, P AR S s 22 4
% M (O , HPEAWE R, SINFEL BB, #EE SR
NFE4An WIMEX (15 MDD ILEIX (7 M 5 EMNEX (11 Mk
B s EfERB0E 12077 N YEKIE 90 RFEMIETIEE, MBS 7R EIZ D
SRR TS - V)-SR -, SR ATIE . A SO R, BT AR
W TAREAN B JE R b M2, JF LY 08 5 9B FAE4E — R @ i A
AZHEIRENEBE LK, @RI 2 3R, RSB E S &,
BT XS I J5 HE S B, AR S 5 T 1 7P 5 HE TR R RS (1 R S
WA CTEAMRD) , RNIERE R BB B EA; Q0 7 H iK% OR
RREE) s PR, R 7Ot . ORIKES . RERE.
WFE. BRERENRAS . HESELS 2 ZMENsAE, B
Hofe s 7 T VERI AR RF R A EREII 20 (A28

(2 BBENPAETAZMEDT (1897-1911)

CRETT EEE BRSO RS il R T Ay
BEEL”, AT “H545 7 0t R A 2. M 4R I I8 2 2 I A R A 5
IR “PEF4E” (Report on temperance) 2&7E 1897 &, HFEUSAMUA 14
MR, T H AR AR e i B AR U B A T % ) — EHAE RS, R
1897-1911 E R NAE, FEMTBIG . BH . TR J HoAth an g I A 7 46
ISR LT R IT

BTN, KX TFIKIE (the drinking of wines and liquors) , £ 1897 4F
RS A, B AR B« RE RN AE I i A EDR AR 1 — A, (R IRAT
WNIZAN B NI B A &3, B4 REMMNEHEE, RNEUSAEE
SO — V1A F BN B SIB D7 TR, R A R T S EE R R e
B, I E TR Y AR 1. ERDE BRI S B U 2 2
2/ b— RO T R ATIE 2. PO AU R R AR TR E S
I —2: 3. ZERIrA A AT N, FHPRAFEE . WiEAN 1
Wi 78 S5 A P 5 TR ROV LR s 4. FRS e AN 5 . Jos T 10l )
A PR — AR R 2O AT /b B . 7 31898 4Rk HHA A “ Kl
HHKMXE SR, BERME N B BRI RIZ O W HE 25 RS SE M 73X
FERIBERE, MR B 8 1 = bn e S LR AR T 7, TR vl o i A L

NBERMEH PR 8 N S EZES R 20 AUERE 2 Afdct, w1 FH%.
(Adrian A. Bennett, Missionary Journalist in China: Young J. Allen and His Magazines, (1868-1883), Athens, GA:

University of Georgia Press, 1983, pp.27-28)

U (PRI TR 258 54 JRAE ISR IE ), 19394F, #525-39 R GiitR, LERRER, 45 U107-0-48.

2 Minutes of The Twelfth Annual Session of The China Mission Conference of The Methodist Episcopal Church,

South Held at Shanghai, September22-27, 1897. Shanghai: Printed At The “Shanghai Mercury”Office, 1897.p. 30,

FIRSIEE, RS U107-0-132-291.

8 Minutes of The Twelfth Annual Session of The China Mission Conference of The Methodist Episcopal Church,

South Held at Shanghai, September22-27, 1897. Shanghai: Printed At The “Shanghai Mercury”Oftice, 1897. p30,

IR RER, 45 U107-0-132-291,
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FER) T EIA B i PR ARG . ME 1898 SEMIR I idxkF| “H b 4l
M BRI T B RENE — BOE ST 1, Bl BRI E R R R AN E T I
Hoe B R B AU S R LSRN — DI =5 ZEROR Uy, JF
HH U TSR A 2 A0S S L B IZRG Y o 2(E 1906 A B4R R B GRS
AR LA R A R BE IR O 2 B EORAL, FORSFEE M, ETTHEZ
AP, BELAZE, MEERNSZIRR. 73

HIRRRTHM . M LORIS iz il, WEEE, 2alReHE, B
SNt — EAESS MBS SBR[ AL M SR SO 1882 4E
KAEF 1927 B, N SIERBEIRS 2 45 2 A, WA= % aahii “fthix
KEITTRRASABZEA . BUE . DFIFAAFEESS. S TFHMEEFRl, 1
AREEE, NEEZ . 7 X IR B R X R E R, SRR — G
WO S R, T RSO, T 1895 AEAT: B I MR A2 73 475, 1900
SR B BRI N 127 A8, 1900 4= X AR 18 > B2 Bt N W m s fy, 31 1914
M, R FIA 530 N7, 1896 4F, MIRCIE MLV, EREEEHMS
L) Ir A E A 2, 1899 AF AR AR SR A 225 AR X AR IR AR £ 1) 2 R 15 e SR
B CWMEERE F AR ) 8, LA AR T EBUFATIB 1 “IS TN TR
&=, MR, THRE R g, °

FEMT RN, WE SRR N R EREER B, U1 1899 SRR T iy
S FNH T AR SCBE AR S T3 Fr In) L) 100 A7 122 AE AR U s AT 4R rbe R i S L
M = AR R AT — 3, bR e R =, FFEEU NS5 s B
JeRAE AU U A T B A = AL U L B B A A dh, T
AL BB AAT BOAR AR SCH R STV s B8 =Rl I 1T B AR SO 1) LA H 43R 1Y
i ARAATEEMANE o 101900 FE AR B R T 1 25 2 RO — 1 i A2 24 I
[ B A R B, [ — KL 2 R i a bR X — A 3 2 0. 111905 4
Hofk s b I R LARME E ST IR ST, nRE AR
MG B BRI 2 B N, (8T AR AE 2 Ak, B NN EE. 7
121906 FHEIIE “ 555 E A7 U OON R BURF O3S i 22 35 10 B i 15 A
ZRik, AR NI BRI 2 RSN H B T BB AT L T ko
SO, R SR IR AR T P AL 2 5 N B e rh R 3 7 BV A WA B PAE

! Minutes of the Twelfth annual session of the China Mission Conference of the Methodist Episcopal Church South
held at Shanghai , October20-25,1898. p.39, _F#REZE®R, 4% U107-0-132-291.
2 Minutes of the Twelfth annual session of the China Mission Conference of the Methodist Episcopal Church South
held at Soochow, October 19-24, 1899. P.32. PR IEm, 45 : U107-0-132-100.
8 [U107-0-52-105] IEEE AR 21 Jadsk, 190645 11 1, 51370, LIgRRIER, B'S: U107-
0-52-105.
SR (PHREEASER ST HEELE), 19354, 4 56-67 1.
S (HEIRESE 10 RICTt), 1895, 3 14 U1, LHERYZRIAM, £4%5: U107-0-17.
6 Minutes of the fifteenth annual session of the China Mission Conference of the Methodist Episcopal Church South-
held at Shanghai, November 14-20,1900, p.29, F#ERIZEIER, #£45: U107-0-132-1.
TOCREA SRR 29 IRR3K), 19144, 5500, ERREIER, 5. U107-0-55-1.
8 William Hector Park, Opinions of Over 100 Physicians on the Use of Opium in China, Shanghai: The American
Presbyterian Mission Press, 1899, Preface.
SWRFR: (TR EEH AR, (TRMATERD) CHEFARO, 2004 555 2 14, 55 100 BT,
10 Minutes of the Twelfth annual session of the China Mission Conference of the Methodist Episcopal Church South
held at Soochow, October 19-24, 1899, p.30. LHERYZIEM, #4%5: U107-0-132-100.
Y Minutes of the Thirteenth annual session of the China Mission Conference of the Methodist Episcopal Church
South, 1900.11, p.37. FiERYEIEmL, #45: UL107-0-132-1.
12 A e AR 20 YRk, 1905 4 10 A, EHERYERML REE. UL07-0-12,
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AN 7 HEISBUNBEATZEN G, 1907 ATk 5 [k 1 2 (AL 2T ),
“HEFUIARIAELT, EREURE NI EAL, R PEAER, R
FARREE TR T, MR AL N RE IR 2o, LERACT AR BCOE Y
Hol A bR, FRBIFEIC A Z N HIEH D )R R BUA A T am JMEE E
s AMEMRTE ML, T 2E R SORREE S RIS AR I T A 2SR
BZANARBNEBINE, TR TR, YCREERNGEW 2R, 7
21909 4 T AR E RN, JRRE BT RIGER R, CARIEE
AEWE R T S O IR, 50 Es, AdFENR, ZH
W= R RAAE, RS BRMELEIKR, AEBRE, MEARAERH, 5
TR AT F WA EREE S, BRI S R,
ZHR, ARMBESRAME. 7 3KE 1911 F, REEGHHFHE “RTE
H, BEBERMZE. SOARBEL .

B RTHE. 128 @ta B WA TEIRK—MAEDL, Rt
Xt Ve SRR — R . IR SR A B T E OB R A
FERAFEEIR” , KB, BUEIE A4 I ALAE R N B IR M EEAT TBOE
FURSCR AN B AN RS, M DUAR SO 4 Bk RIS, 45 RANVD I3 1
AL A TR UF . SZAER N (Mrs. Archibald Little) 3% {Xis Y2 I AR
K e, PoE TIEATRMNEE — DN 2o AR SCORIIE X TR 10 e it AT B dk
185, SUtbAIEER, ZHER, &ML EMIZE. EMATRSE T, A
MEERNEE T AN HE CBUE S, fokeR. 4

KT —FHAE 1898 FHIF WM H LS —I, P iRiESE L H)FE
B, KES W T HIEMB IS, Fr AR ACRATR T iy & Ak LZEE
NILT AR AR AN PR R B2 f%,  an X A R ATl L Bk, [ 4
WAL= B bR, HIZe G0 R e S5 AU A 1 B X7
AEIBH. 21899 F MR T H RS R T2 TN A, G EH 1898 4FIf
W INNTBURAR KRR IR T 555, (RN v % 1t 5 A [ P9 8 R A2 R 25
JENLIZEIEZ . ©1900 F [k KIS 1 e 2 0 TAE LB AR, SER
NTRFERSI TV 230 b H— L S0 bl T, 38 5 it SO T 9 &
I —BARE RS T VR 2055 00, Db e B ot PR P I AT 35 0 43X i 4

BATIES

SV HABTTTH . WBEEE GG EE 1907 FRIIRE T, A UERER AL
“IA I R Im R B AMEIRTE M, T 2EREAT SORRE S B IR SR
M REARERZS, AAREWIEZ AN RBNBPEVE, TR T, SEER
NSEHEH R FTRE, 7 7

VA SRR 21 ALk, 1906 4 11 H, 3 13 00, E#ERSIEE, #4%5: U107-0-52-105.

2 RHEN SR RAE S EE 22 YKiD St 1907 4E 10 A, RIERERMGE, 4% U107-0-53-2.

B AR EERY 24 CK, 1909 4 9-10 ., 5510 0, E#ERIEMER, £45: U107-0-53-108.
SRR CHURSCRIRESIERRE), (TR 5D, 2004 455 2 341, 28 38 Ui,

5 Minutes of the Twelfth annual session of the China Mission Conference of the Methodist Episcopal Church South
held at Shanghai , October20-25,1898, p39, LHERYRIER, #4%: U107-0-132-291,

6 Minutes of the Twelfth annual session of the China Mission Conference of the Methodist Episcopal Church South
held at Soochow, October 19-24, 1899, p.31. Y ZEIER, #£45: U107-0-132-100,

TIEHE AN SR ARAESEE 22 K03, 1907 46 10 A, LR RIER, 45 U107-0-53-2
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RKFHife, £ 1903 F RS il “ KRBz B, FHERE, FHEEHEH
ERh, WMAETRL, FEEmSE, & TRan, S4B ERMKYE, HE
FTEE, AR, SEBITEMER T IR, TRAE, AU
mZ 3, BTRECH, RIESE, WA, fEEE, BAEHYTZRA,
FrldfifeiEs, HEAw. 7 YE 1911 FRHRE P EIES G “ B NR
IRYeEH, MARAREERATZE, HEEELN, sSOVXIBER], SOV,
2 W TR, — N, BAROT, HmBATIE S, WHEE T2 Kint,
B, DR RR, 7 2

MRS A AT U Y, BT I ST B 2 A8 A N A R R T
EFNGE 2 = RI0, R R R TR, XA s, EARGE =T
IR/

(=) REHAET 2R XA EFREE (1912-1939)

BENRE, E N RAR— RINBUAA ST 2R B A 5
M o

D HTHRN BN KILER

7E 1919 FIIE AL 34 IRPEES DR EIREIL G Hett 2 RS
R, 31924 SERR AT SRS E” . 1932 4, FAEIREES RIS
SR, B RIS SRS SN ARSI, R S 2 AR e
RS NG EMAALFE R K 2 T SR Fk” 4, BITEER “ 1l S
FEERSSER” HIFERE L, N T B HEAR SN .

KT MWHL, fE 1931 FHRE PRI T BUN KR, AL G R 612X &
BN A RBIX SR RF RS ERFENAUXBRFEMNAX DA IE
XML, HAMBIRAT, 2 UAZR G S0 BUaA BRI SeAT 2 08y . ()
HA BRI RIBIARNAX T S RIRS RS () I SHEIRHA—
WSS RSE RS, BIEORAEHX RSB & wor i S 2 ks &
Az, FE “THHITREE D AUFF D R LARB I ] St & M 55 3 BLEk
g WP WH SSRGS R e TR AR & E 2 TAEERA LR R
27 EWEWZ N, & 1932 4, “BIFHMEERSECAH VAKX, WIEZH
WERAERZR FaE R, BEEREY). PABIE AT
BRAHFE AL, PEEAEAFEFE IR L, EARZIR AR E

USHE N S REES 38 18 Yad 3k, 1903 4E 10 A, LR mEE, &5 U107-0-52-1
2ISER AN PR 26 LSk, 19114, 354300, BIERIEIEE, R4%5: U107-0-54-1,
SR A S 34 P ARFE SN, 19194, 29192, MR, %5 U107-0-33,
ARAEIR IR A B —UORIIE S, 19324, 5 69 1, LHERYRIER, 4% U107-0-46.
SN IR HE SR EA IBRERE . BN EE RS BN =R s R M = — e
PYLk,
6 BN N 25 46 IF IS HSE, 19314, 2 87-88 Ui, LfgRYZIE M, #4%: U107-0-45,
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i, AR HUX S A B R BRI B 23 ) Bt RS R i L
WAL LB G %, NITRE— 25 a5 ] 5 4k 2 Rk 55 AR RIIZBTUT &

2) ARRIARH

PRI 30, BEE TR 2 PR A AR, P 50 Do R JORS 2 e 1 A6 (10 2
fitl b SIS 1T AR

B R R T MW #5551 . — R KITEMAIFMM. 1 1914 R Z ALK
e B BAREEMFE IR A B VKR, RS R BOEAN & 0 S S 1k
JRZ MAERY), WIAM. 7 1915 RSO AT —3, Ok
LRl %, WRYE A CRIFEREEERMNEZRL, PR E AR R
RA VRS, RNE R, Ml A A E” 2. 1916 SFAIHR & H B A 4R
MEFE PR L R, “RERFFERCEF DR N IN, &
AR5 I, SR ADUSOR, 1 HAT R THEAT . IEa B Rz 1t
INEZ OIS, RNER, mHESRTER 22 BEREANKEZK
MRFZLK, KU NERAMEEREZFNEUE IR, H 8w R A+
THL/\, THRABAGER, KBRS, Mo R — 5 Ll EIl
tadBi. PEIRE AT ERNPIREG MR BTG5 £+ =%, ik
B, AN AE A F LT R, RO R C O A B N
IRCHTPRERE A —ME SR, %O0H Y FB A GEAUNZ F, JURER
TOMHEE, BRE TR, #EFamE s e Uovats, HARMNEIE,
IS B RN T LT 2 0, T e b kB, A U R A N IR A
R, BHEAMEMRERE. SOEE Kizzh o RRAN, K SR A 403
BNBIKRFARE R TFEATHEMC, SR HE NS TS w5,
DA 5 # i\ B R 2 Bk 2, AR IR ok 2, 5 #0h N E eI B
1k, IR AR NS B — O P UIRS IR IS S 7 31917 SEARSLRERRIE -+ A
IRSCHE R 30, X TR AR = A AR G, B A, S5
FERRIIMATIRPE R, o EZRIHYANE T AR, R a1 il & 2 7
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The Influence of Christian on Modern Chinese Morals
Viewed from the Evolution of the Name and Contents of
Temperance Department

Ma Guangxia

Abstract: American Methodist Episcopal Church, South, which entered the field of
China in 1848 and was united into Methodist Church in 1939, has built up huge church
enterprises and multifunctional Christian community with modern and local features
in the process of complicated and dynamic communication with local society, though
it is not a big mission organization in terms of its missionaries and the financial
allocation. The reasons are as follows: the development of modern Chinese society,
two local factors from the traditional society in the south of Yangtze River and new
Shanghai providing more local force between the worker and the finiance, and the
important role played by the standard management system of it. As an example, in
order to restrain church members’ behavior, Methodist Episcopal Church South not
only has a temperance department which was in the charge of an appointed person, but
also has a special report about it at the Annual Conference. From the late Qing Dynasty
to the Repbulic of China, this department has been envolving, so it has a certain impact
on the modernization of Chinese traditional moral.

Keywords: Methodist Episcopal Church South; Temperance; Christian Moral
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“ (WP AT ) il SORh Al P L2 Ry ke B, BURIR . b, 2 BEAT.
S AR R BEAT o AP AR S T o, IO BT ST e, AR SR
M3z S XA E, AP it A, s, AsE, AR
PR BIEK WA, NEREROVES S, TR, ANEAEE T Ll
YEW. 77

AR 7 BB SRS AR IS, I 12 A 1 HITiErsE
W4, KE “TRMIERE, ZTH8LA. HEUE, WHHBLE, MUZEEN
%o 2 4

X, 2B M ARG, & H, MR SRR
Z CRMURMT o “ETIREIEE, WILKK T, AT, —HETE
Ko WERBERR” o« WA FIR S5 s Bk, ZididEmm, DGk
/ﬂ\:ﬁ&” . 5

AR 1920 42 12 A 1 HANUS, MM L —X Wi, £28%
R X EEREE. WTIREE, Bma, BEAKRT. kR, A
SO, IR, HAT™E, SREEH, N AREBEREIREEEZS)
PUR SR I — R °

WX IR AR ZEW I B I ], AR 30 4 2 O R AR IR B B A A

VAR (A FSZEBD, (T MFE) 1936 5 23 4% 40 5.

2 R BAER: FEME S AR X T T R T RS o KRN FREARIZS), G—EBASEE
TALEE B A AN, s —28k, ATFHEWEEsh2 .

3 (HIRY, 19204FE 11 A 30 H.

AREET ARG M RERS LR RER S (M EERIHD), M TTRANR R, 1984
R 5215 T,

5 (HFRY, 19204F 11 H 30 H.

S Bfd M. (SR RERFL), (AR LE) 2002 5 2 H.
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AR T EERER . B8 RS SRR I /N S BUR 2448 70 B G,
ERLAVRIRAREAE B, ()42 BIRAE b ol i1 P A2 2 0 B2
HSL IR T M F 28 B ARGEIIEE 2 AL, R T BRala) i 45 A A
R CGCRFIRW B8 AR % 2R BA) KR, B EAMALN Tz
TP, RFRGTEOVARSRE, KSR RIEIVRRIEN K, FFEf i R
NS R, A AL LT 0, EHR. 2T MEESARKIES IR
FYER], HJERETHENANIEY, “RANTHRKIEBZKNE R ME
Fox, TRANEMFERB%, BPUFERNEL. 7 A8 5H TR
FBEEE, WSHE VAL RTINS, MAa s, BIA
R R B 2, oo JirE N EE G 2 o I N2 S B e, i L
RHFERR. 7 WA RE R, HEIUH TS AR A0 B s E
%, DWRHFFESERIGEE P R o . SANNEES R R, X
—RIALEAER EMAENE. FESFORBIEENEZE, RSt S
MBI N OAE, S B X USRRIES . xNRH . HLU23) 5, iR
Iizsh Bt S R BEME, SHEEN 2, KB B AR TE SO S TS R
ATsh &+ — 5, eIz S EZAL, NG R H.

B, 1920 TR R N oKt A2 Bl B 1) — kAR iz 2, A TR
Ko B BSOGE (R A5 70, DA M 4 2 O SR A R B B IS T PR A it 1
Z P BITESE o

(2) JUEIEFY’

Wl Lk, TNy el Tk bz —, Mk, Bl iz Kik.
BAREZ G, MBS HE, AME. RiEEA e, HEELE, gz
I M A GEECH 2H7E 3000 AL L. Wndopn R g be i A7 AL I8y, 4T
FEN, HYEZ . Bz E, WA NIk, #Guifiesiagprid: i
R, RIS, REOLL, WEie; snf@hl, fenowm; hiraiE, 6
BTT MR, ZRAME; SSEGER, ST, RETGH, WEAH. 7

ERAX KT, JTMEFESY T 20 FAATE W IR R KK s
iéijj o

B RUTEIE SR 1921 £ 9 A, LU INEHES NI OB BEAREA
BRRE, HEREEEEE RAND. 1921 £ 1 H, EFEBERIB T &
URBAE S ERET BN (A @StaE 0 mEdE, 1921 9 A, T
PN HFES KR BB EEs), oL 7T “ i Rigsie” .
B FFRG, PUJ7fE AR, FEERE. 192243 A 15 H, “diiEKigshe”
TEZEAT B A IR MR R IR, B A & & R e ATiE B K2, 3 H 31 H
NORF) 1400 47 A7 5 AR 1 T N3 BT R T80 bR 4% 5108 70000 R4 . TTH R
“TABNRBERE, BHEEEE IINES), BIEESAEF RN, RONSRE

VAR (CRIERESZEEY, (HFE) 1936 455 234 40 5
2 (JTRZEEGEE, (FEHHE), 1920 5 37 {1,
S RIRIEIESN, MNHFESSTH IR,
4T MRIETE IEIRIEY, (HIRY, 192244 A 8 H.
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4 1T H, ITHEFE 2 AN, 247 7 A RKEREH . B4 10 ’F, B
TIIRKIZH ST NIRRT, DM EFE S BOHEE L UL E
THEPRZTSAT, JFR TR 5ER, ZJERBEN 254 BRI AL
RRIRSERRRAR, MATRE T LA A, 2T 4 &R, T
BB B BUG T 23#IEIEAS, R XBERAE, B, alza, “7
Nz, WEER” , IMCERMET;, £HREZRY RELE, FHESU,
“ o Wk (O BR) A IR B A 7 o EL A AR B “CBGE” SC.

JTMEE AR AR S R ARG IZ s R, (HIS Bl 4S
RUE EXRKHREE. 1922 FHIXR “yiigizsh” , FEIRREL TR T
REEAER], TR NBshrsRl. B Aol 2IH 2R -5 A e & AR 12 528
oL, st AR BRE R T, EamAllE, kanmgRaz 5L
T2 M AR EALSE, KA st pr b it 5 2 B AR IR . SR A Gh
FOokUL, BKEEh ORI ERZ . HEBEEK, F252 T RE B L,
TR, WU B, DA EOR A8 4 48 BIVAR I B D I i — T SN
KERF WEREHERT), AMUBUFEA YN B, i HLA8 B i) Jm 39 2 B 5 2
MR REMBIL, KT BUFRU P2 AZ N EH. #k, xiesi s
B, HAVESH AN . JRIBIEER, =2 1927 F200, A IERIEIZE
HFar. mHEBz, JLFERESENT g R,

[ H 2t RV T84, RN TgkERkme &, TNHFESHRT
1927 4F 4 AR iEZES). 58— Wissitfitl, X oUEEshaE A FE
M —REDPHEL I EERE, RE7MNEESSNEBERSHAE
w25, “RENEALIRIERNE, MESZURERIRN, W& AN,
I GARBIREEOR N EE . BESENRE, LSRR, S5HIEEM
BURIEBWRAS R, AWML, FEi R TR R, CLHRL 5% R AN
. NI, HESM4H 24 HE 30 H—&EHR, "OFHESHFEIE,
PEVET M T R R BIE S ST, BT — RIE M S LR fs e, UE T
fRITEC BE. HER, “BRAMS NI, WL, - giit-bREI S AL
3£ 9080 A, FHIHIHALCHN 104 N, ®IHHN 1193 A, 7 °

I SRS R IEE, WRA B3 L7 R, e RAR I
TR NCCBIHETIR T MBESEMEY, JOMNEFESRRAEA “BEMERT MR
SIPFEE, BAEZMESIEM . e RARMZ AT B L F AR, N
KB I 3 B PR O TR 1. AE I R EOR AR EEAT . RACK 2 BBR
RO T, FEXBEDRRZIGAFIES), LRSS EAWEIIER, Rk
HIERHT I ARRARFRE . LR 9000 ARZ 7, 7AW T IXIGs3i +
AT A SE @M 1T KRR E, A S TR

B2, JTNMFES R PIR EZE), BRI L B BUN R 1B 2545

L (BMERIIEBZEIND), (HRY, 1922F4H 7H.
2 (MR IEE KIEY, CHRY), 192244 H 8 H.
SN BHEFES: (GUEBEHE N, (THEE) 192755 144595,
ATINEB RS UEBEA), (MEFE) 1927FEH 145 115,
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NE, BLRUACESHUERANE, HABLLHE RSB IEHBRA R
EE T DTk

(=) &4iF

H A 20 LW AE SN ARSI AT E G, B G RR RS — B2
PSR ERARAE ), — 2o DLRURER MR N T A [V [ 5B 80, — SR R DAk R
PRARFEZEEW . P, — Wi, & fR, AR IR E 2
T8 R A K 2%

ARSI R A 2 P65 I, 7 EEROE XA 2 K A
SR ESAT, PRMIX A FECT MBI L 5 RAR TR 2 IE I [ 5K
A A A R s R B A S TE S S AR, 5y — J7 A AL R TE R
BZ NPAT I, EX S ROAEEE L. 52, AN
BURTE DL, 38 B0 58 B EE TR O R B AF A BE SE DL b o T2 B 0
FER W HIRIFATH VX — B/ . R A TR s R RS Tl it
HIE BAE, FESIA RSB S DL SR HOEEN, oA 1
FE AR 28 Z BAE S TEAE TR, ROy RE I I E R A SE W E RS T4

RO TR AN RAEEE AR ERoR U, 35 0 2o Tt S fE i 5248 B A
AR L BETan T KA R M0 A R RS, 59 A 4 ]
WA, BB ERB T ER N R, AT KR Es), R
HC LA FEAE B M R AT 57 B o RTINS T AR S TERE AR, AR E AL
R, BESZARAEIFRRSE N LLZES . M BRSO, Tk iasisk
A, T 2 R S A A S, IR AR, AT
LA TR AL =, BRSO, A Rrst
HEzh B A OV E

AL B AT FESRREERA REELRE T RAED TR, X3
PRILAE SR N B Bt B BT 0 b AR FES KSR Kigs), &R
i iaal, #ALEAFNHARNIIRERA R TR RRIE . FHE SR sz
JEon i RE R BARERAT. EABRAE RN, KaiERaZ5UL
LT EE, W TENEIEERHL, DA A S R B RAREE
T ASE DA FNREE A E S, AMGERATE 23X — @ H ST A i 5
BEST, WIS AT AR A RIEE R B 12 3 Pk i 2R

B2, BEHFFAF N A UERBE ORI, KRG
TR AL 2 TE B DL AR BOBEEW, UL B SV H T B A 158 KT 77,
A OV & o E A B AE, WSO8 B E A RIS RIS
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On the Role of YMCA in Breeding and Boosting Social
Morality in Modern China

A Case Study of YMCA of Guangzhou

Zheng Liqun

Abstract: The building of social morality is an important part of morality construction
in a modern society. However, since the idea of social ethics was introduced into China
from Japan in early 20" Century, the development of its meaning has been showing two
directions: one is the national morality oriented to the whole nationality, and the other
is the social nationality supported by social life. The two kinds of moral values, one
explicit and the other implicit, constituted the basic path of social morality development
in modern China. Besides, as China is traditionally in lack of moral resources formed
by the civil society, social morality building becomes especially difficult in modern
China. However, when a fad of society establishment emerged in late Qing Dynasty
and the early Republic of China era, the rapid growth of public space entail the urgent
need of corresponding social morality on people. It’s in the context that YMCA,
originated from a civil and industrial society under high development in the West,
served as the social morality resource in absence in China, through its ideas of social
morality and religious morality and its practices of social services, thus making an
important breeder and booster of public morality of citizens during the Republic of
China era. Taking YMCA of Guangzhou as an example, the paper will demonstrate the
argument from two aspects: one is to foster high-level public morality, and the other is
to erase unhealthy moral ideas and practices. About the former, YMCA of Guangzhou
set up social morality rules for people and rules for law-executors with the identity of a
lawmaker and law-executor, thus making significant contributions to social morality
breeding in Chinese society. About the latter, YMCA cooperated with 57 other groups
in Guangzhou to assist the government to settle a ban on gambling with success, by
virtue of its powerful organization and implementation; it also played an important role
in wiping out unhealthy moral ideas and deeds by assisting the government in banning
prostitution or offering campaigns to enlighten the public about sexually transmitted
diseases. In a word, as a group centered at Christianity, YMCA made a model not only
in breeding social morality in China but in wiping out unhealthy morality, thanks to its
innate ideas of social morality and religious morality endowed by the Western world,
as well as its power in implementation as an organization.

Keywords: YMCA; YMCA of Guangzhou; social morality; public morality;
unhealthy moral ideas and practices
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FERELFREZ EHREINTELS

!

BE. BN “FEHSEETERE” , F1H (Max Weber) 1905 FHFRA (B
WHSHEARLE M) TiE—HARFERBHE S, BURKTF HESETmEE.
PO AR HEM, DAEG B 4 SR UT AR E S AR AN H
PO A SR SRR A AL A A X, BRI B2, WNEIAES
MISEBFH oA T L2 B RSO R SR #0e0: TAEE RS, 8 H
FAAX RS E ST 2R OR A, B R M E%. EE
H it CHMRY 5 R WEIR, WY HE TER RS, @
T BRI BFAEIS . ANETSCEE A E A Lt ey
g MERREE, SEHOCEREIAATE “Fli” MENEHR, FESEE TE
BT R 2 R = N A T2 2835 . A SCKHIITIX E TR GBIt
fit, FRHHESBUEEAE L2 BRAR, LRI E Rt &3 2]
e, JRHEH SRS DA FEX 2440 A [ 4 & AT REAE H I TR

REW: BHAGE; SEOCE;, @bt TiEEeE

WRCEHBEEZTHACTE, 10 (Max Weber, 1864-1920) 1905 4F HIAR I (H7
HBACH 5B A T UMY  (Die protestantische Ethik und der Geist des Kapitalismus)
TR —HRFERB 2. BURKRPF S mEE. * A IRZ H i m,
DML G I B 2 44 UCFFUT AR 3 3 (lessaiz-faire capitalism) ; F877 H HIR
N R RRE BE AR 32 SRl R Rh Mt 2 A A S, BRIME R HE R 2B 2, A
NI L2 (R 2 e T AR T L2 B e A OB R B R S O T AR HE
JRER, FEHEH AN R R BRI AR, e “ERRT .

SRECE i BT B R IR, Y HE LR R R
X, ST BB BRFEEL S . ANE T SO R B E R AL
L P ez MR R, SRESCERIAA TR “Ala” HEANE B, IR

LEEE, Sl TR S RGN B R
2 Oa 8 e A CHEUCIRS VR R SORRY, The. BRAENSE, dbnt. ZHERE, 1987 fERR. LIRS
B A5 51 SCH B A B (Robin Yap) L%
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Ty TAERTHOR M2 BRI RS T2 83 . ASOR IR & TR e E
JE BB, $8 SRR ST A 2 BIAAR, LS HAP ER it &
T SHBZARE, JFHE SR ARG B 24 Crh B AR 2 T REAE HE 0 DTk

(—) FHHBFHLEERAEN

Oy« FHR KL (long nineteenth-century) 7R 5 A BUA 4 BF
PR, HBEEMHSRIZH A ERE R T2 T35, % R
FO TSN RSN . GRS BT SUR ) 20 B 2 N AR AL
REHATHSFNBEEREE, ERRHAEH, SRR R DA SR
MEENIZO B EAEZ 3D BIEMHES) T R I AN R FE 4L 2 ERERE,
W BAT M TAERL AR, dar ik, BRI E S Tss, E4&dEH 7l
REAREXEFER . TSR], RECEEMRIEREAR T LET
TR BT CRARME— R , RO FE T2 AR, FEAETHRIM:
HAGEM KRR E—ELT IR, 12 B KRN R E sk T2
FeAR . fltn, BAAFEL, TS T EAETZ RE, HEHSEE
Ty A O, DR N R R BUUEERE R 0 35 1% b TR B A DA B 6o 46 A Vil R %5
BRI B EF B 4 2 T SC 2 2 A 7 IR SO A it Rk 2 A6 45 4 B AR EUE 1) K
HPE B g LA Tl B P I R . RS

FAATRM I = TEML (Benjamin Franklin) KR Emaithsg , +Hihukad s
PIPE T AR R BIE B  Ea ks, W R EEBEREm. R0
T RE AR (Christian Right) & AP, EREBEHEMSHEAFE L2
X B4, v B EIRUPE 85 AR 3 k2 i AR A SRS A4 T 5
B AEAATTER 2 7 350 1% T 2 I DL

FA LRSI FEAR ER A AT, SR, AR S S A A R 4 o A
W AT Z1RME. XIFAS AW, FOAH A ERE MR RS ST
fr 22 AR O3 N /R SC 3 X (neo-Calvinist) #2252 Mgk /R (Abraham Kuyper)
LU, HPLE R AR A E AR, mALE R (Herman Bavinck) 8
RO BB R . BAOTEI R K22 W IF KR /R 28 (Ernst Troeltsch) BN HE
$ 4[] 357 B IF 009 (neo-Protestantism: 4% 37 B4 R 26 F & 0D 23}, (H3H:
LRI B HAET 5T

FHk b, HERFAERNET 5500 TIE 20 B, BN
HH 20 F [ [y 58 b 2 ) T ZOpE AR T SRR A AR IR e L . AR E AR
(Richard Muller) #5H1, Ut &0 4E EE BAEDT 78 AR A (Heinrich
Heppe) M (Sffisg#i %) (Die Dogmatik der Evangelisch-Reformierten Kirche)
“IN—TFIE T 2 — BN R R A R IR AR” o 1 8 (Carl Trueman)
SeMER], W) 2 IETEBUER ) “CHCRRIEG DAL E SR ARRE T .

! Richard Muller, Post-Reformation Reformed Dogmatics I (Grand Rapids: Baker Academic, 2003), p.150. %%
B DUFEI AR 51 3CE R
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D, B IRMIE BAER SRS, HIOPAT . AR IR Fa it
ITAEEIHR, AR HARRE

(1) E&ET1E

FHMSAMENED], FRABCEEMNARSMX, £45. 8
SR T IME S R EHE BEER . RIEHEB N, XAFE T
PO BEIARAFIR M. REHDEG 0GR ER D A2 B
P, AR B HRMEAS BB B E . SR, S5 BCE AR B LAy
E. HAEFER: “BNLEEME S 7 AR IAZ LB ERE N VE
Ry — A7 7 3 AR ENATATHAE I ZE R SR AR TE T, T 28N 58 A
AN NAEDUH BB A AR Tl 0 STAT AN LS5 7 o FEIG, FAARTIR AT KA &
SRAE CRpRR R AR,

R, A AE LB E R, Sia Kb e R AR T E
RIRAAE:  “ B4R TR ECIE B SR E M g Ry — Rk Nk R
MO T e vk, DASAEARS 9 H 8 A S h SRR U TR . C E L, HiE
WS SRR RAEEE AT E B OGO RiL, MiXAh “ok =3 HUA
R EE T3 B AN E IR RO IAE B % AR BB 25 0 mgzhl, ROy
E L Bl BE B AL AT TR 2 1 Sk R RL AR MR SCH B e

TR M 5 LR A . BT BRAER “BRERR L M “Hioshl
Z UL IR A # X 7 Carticulus stantis et peccantis ecclesiae) , IEIE5®iE T
IR A ANE AT N, AR TRME S A B R Bt A0 ) R e
IR (ZHE4)  (Canons of Dort) X+ W K40+ X (Arminianism) ff) “
NEAE®R” B, el 7 B “ T MHM4%IE”  (unconditional election) .
L e oR SR (BB R E M S B ) T\EIR & SR ahiE 7
SRR, FEAERTA RS IER BRI € B Ot ph BIE IR, (HIX R 72 T-E
b CEE”, MAEES TS TAE,

BEZ, WRIEHER o, FEECEGERE CRFRRFERE) B T/ERJE
W, JE AR B E RS A5 RS e H R B . XS
SRBCE RO T T T A, TR S AR SORE SR HYE B B AT AR ROE R

(2) e EH

BNy, FEE B TAE” 5 CWREH” FRAETESE, JiEst
AT SO LA . ERTIR, FA0R ULOYTE BAE B A LA 5 H Al
FEEM EREE. R, HEINEEGETREH T T —f “ZE3E
IXFDAEAR L CREF IS G R B Qi R AL

WRAEHER M, D EHREZEHETCGERITE4L (penance) + EARAT

L carl Trueman, “Calvin, Barth, and Reformed Theology: Historical Prolegomena,” in N. MacDonald and C.
Trueman, eds., Calvin, Barth and Reformed Theology (Eugene: Wipf and Stock, 2008), p.17.

2 e 5 GRS WA E SR, 55 59 .

S ik« B CHIPUICTE 5 AL SURE), 585 1.

O e . GBI R AT UK, 5 78 .
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9 Cindulgences) SRz H o8 TRUB AR, (HIRFFERE LR T IXEAME
HALAC TR R T8, (SRt A “WIRSC R RIS — A 2. B—178hh
AR R, AR R RIS AN ARRE R BE
>Iji/j‘§, 2 . 1

sz, “RIERE” RPEMHEREAEETHIA AT, mAR 2 E~ER
AEis. BN, N T8 RAGEHERE H W AW P R T4 R ITe, H#
ERRM T 8 “RGUMLT M UEHE. O, TEBSERON R, HFAA
KR 2 5 RO IRMAL A G B IS BAERFF M AEFHhiE, HHAKZE X
NIRAARIA 7 o 5 BAER LS b 5 K 2 A M B ALY) CIRRAE 2T
FAEDTFU AT M HESD , FaEwE Ui m A, Ui BUEHE
FePEAR AN A R U EIE R .

TV 2 IRIE X SCERAB B P K R A, e Bk A A
BT, ARG InAL 2 R AR . ATIAC, S HIPOL,  RENE T AL AT
AR, AE NI ARGE B 2 B AR . AR RAE (FEURERAE Y — BRI
TR XAt B AT R B . F AR AR IR I A R 2 A A i
FIRRE “ZEBE L7, OB BAELL “RE B0l N TBL JfeE—20
R HOY IR RS 3 THEMEMRSE” - ° FHEMEE, dEBGEm S,
Bty TAF A N ZALARE 1 T BL.

B, Pl “FEX” LSBT RNAT. TEANEA B
w7 U MBI TEEAEE T S B8 e AR AR R, gL T
H S BT A £ . R AR ER AT, EBER B R EER IS8
i1 H 5 BT LR IF TR BECEE, B ARG SRR AN A 4R
JET AR sl 7 R4 TR T SO — RER . T BRI EHRIEAK
WA IR YOV RECE UUGR Bt e br R B e A sl . Bt |,
SRR AR T REA BRAET SACERN NS ELP . SR8, M
ASEIEAERAR . A E .

(2D RBEELFREZ RS

(1) FREHFELFU

Lo e A CHTEUIE IS VR Y SOR R, 90 T

2 DifE - 5. CHEIRTS YA 3 UMY, 58 95 T

3O - M CHARELE YA UMY, 5 123-24 T,

AT e A GRS VAR UMY, 45 123-24 J{. % Leland Ryken, World Saints: The Puritans
as they really were (Grand Rapids: Academie Books, 1986).

>, “Crop Rotation,” in Seren Kierkegaard, Either/Or: A Fragment of Life, ed., trans. A. Hannay (London: Penguin
Books, 1992), pp.230-232.

6 mpr i . iy GRHICHEGEA T SUE), 55 128 T,
bk B2 B E B 75 A 3 X Bh F—— AR AN B B P (IR SCPSE R ), SRR N . PV -
IR LG POERMSEY, Tk RBP4, 2010 HE/, 2 219 T,
| 102 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

FEBEHEET 1646 FRER BB RFEMSE B)  (Westminster
Confession of Faith DL R A% “ gl > P b5 i K /N EE 8 W] 25 (Larger and
Shorter Catechisms) FFo2BH E & :  “ N2 2 H a2 2, JFHk
WM R 7 HSRFEHAFE AR, FHECEHRR 7R EHaaH K 32 3
Mok, XML RFHMT, “HEM” DR “UUMCAER” 2SR,
A ZFE. AL R Fmr. REHINN, LWiedEissE, A
KtMEFEMRE P A Re Sahogir, mxt L —P)&rd. SR H® H
YIERAS B gt . R 5o 2% (natural theology) IV BL 3 22 18 1 /2 1
AR Bar, fE BT AR SR RAAA R FRERGR, (HXRA T LER
SIAR VR [ B kA Bz B B4, A H AR S R R iR G 2 HUOR A R
W K TE1E, X% 5 (Thomas Aquinas) 7E (&) (Summa Contra
Gentiles) LA H 2487 F22R T HAR S Ear IR, HE (R aie)
(Summa Theologica) &I Erg 2 AT Sy, UIEEEZ BEGM F 2 2%R
N—hEE . 52, AFRHLREBMERES LSS, “AR” 5
“Raw” o “HE” H “RBR” . ‘R 5 CRET 2REIR,

— gl BRI AR G, BRAE S IN/R SR B 2 AR SR A
AR R R R R Tl “ARTRZ2Eg, R
YIRFF) AR K LA 2 LR A AT M ARESS . B R R IR
LRI, 7 WIS S, HARZAAER “E—R7 e L 2 AR,
M Esh e (ad extra) B E (wil) 5473 (act) o XIHFARZI EFHHIA
WS BRE/ATsh 2B MR, MK “E” (WRBATTLHIX
AL 52 R TR R R R OS2 0 B 2 i PU AP, slob a0 2B
PEFT IR S MR KRR 2, B LRARMZESR .

SFHEEEINy, Lk g2 R B, T ‘SRR JFE
CARERIERIE” o NRWZ B, LB RN IR, it AZIE R
SR FONES Y . IURSCIR Y, E i Thaelr tb— /RS, @ X AR, A7
HIRTIERG . 7S REHE W LR Pris < T R RKBE Sk, © e, — ik
SebEFHEIR R (ELD) 7 5 CERY WRTERE, EIURSONE, XN
e RHAER .. X222, 2O EEEELN ST IE B R,
fEHEAEFREZEM, T2, IRSOXERBH™E T AW BfE,
FERLEM 2, AEAREHEN oot MEBEEENEm S, FEt
I P UIAR . =53 5 e 2

(2) FHHER TAERE

G 20 AR R R O T TR S T AT TARE B, SRS SN
A H AN S TR e, DioyiR. ARa iz /E (NS #AE)
fEERIZZ « iF (Leland Ryken) Hid—RE4E3C, MUy (BEHEAER LR |
HI2EE B, XM SC LR IR 2 VR AR 1 1 Ut g DIOR AATTRHS 2U6E 1 Z IR
ENg, QFEFHMATRARN “HEACE” o DUNEE IR A

I Kin Yip Louie, “The Theological Aesthetics of Jonathan Edwards” (PhD Thesis, University of Edinburgh, 2007),
p-27.

2 (HBHEL) 1.6 1.
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La H Leland Ryken, “The Original Puritan Work Ethic,” in Christian History and Biography 89 (2002).
2 Leland Ryken, “The Original Puritan Work Ethic,” in Christian History and Biography 89 (2002).
% Leland Ryken, “The Original Puritan Work Ethic,” in Christian History and Biography 89 (2002).
# Leland Ryken, “The Original Puritan Work Ethic,” in Christian History and Biography 89 (2002).
® Leland Ryken, “The Original Puritan Work Ethic,” in Christian History and Biography 89 (2002).
® Leland Ryken, “The Original Puritan Work Ethic,” in Christian History and Biography 89 (2002).
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! Charles Spurgeon, The Treasury of David, volume 1 (Peabody: Hendrickson, 2004), p.218.

2 Isaac Barrow, The Works of the Learned Isaac Barrow, volume 5 (London: Round, Tonson, and Taylor, 1716),
p.327.

8 Joseph Hall, The Works of Joseph Hall, D.D., volume 3 (Oxford: Talboys, 1837), p.12.
* Thomas Watson, 4 Body of Practical Divinity (Aberdeen: George King, 1838), p.614.
SLD.E Thomas, ed., The Golden Treasury of Puritan Quotes (Edinburgh: Banner of Truth, 1989), p.249.
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The Original Protestant Economic Ethic and Contemporary
Chinese Society

Shao Kai Tseng

Abstract: Ever since its publication in 1905, Max Weber’s Protestant Ethic and the
Spirit of Capitalism has been immensely influential in the fields of sociology, political
economics, the sociology of religion, etc. Under the influence of Weber’s description
of the relations between capitalism and the Protestant work ethic, especially that of the
Puritans, the Christian Right in contemporary Western societies often takes lessaiz-faire
capitalism to be a necessary implication of the Protestant understanding of the biblical
worldview, while proponents of secular social liberalism often accuses Protestantism
of being the source of the social injustices associated with the form of capitalism that
idolises wealth. This article is an ad-fontes attempt to recover the original work ethic
and economic ethic taught by sixteenth- and seventeenth-century Puritans. The first part
of the article offers a discussion of Weber’s important contribution as well as his
misunderstandings of Puritan theology and the wider social dimensions of the so-called
Puritan movement. The second and main part of the article begins with a delineation of
the Protestant notion of the biblical worldview by tracing it to John Calvin’s doctrine
of Scripture in contrast to the nature-grace cleavage in medieval scholasticism as
demonstrated by Thomas Aquinas’s two Summae. The second subsection then offers a
brief recapitulation of Leland Ryken’s works on the original Puritan work ethic, sets
forth a basic understanding of the Puritan teaching of the sanctity of work as divine
vocation. The third subsection focuses on the Puritan view of the gift of wealth, setting
forth the thesis that whereas the various libertarian forms of capitalism stress the notion
of private rights in relation to property, ownership, and wealth, the Puritans held to an
almost ruthless focus on the notion of individual responsibility in relation to these
divine gifts. This subsection presents Puritan teachings on frugality, charity,
covetousness, voluntary distribution of wealth, moderation (and the rise of the Middle
Class as a result thereof) etc., and ends on an emphatic note on the Puritan
understanding of wealth and profit as a means to the end of glorifying and enjoying
God. The concluding part of the article places the foregoing discussions in the context
of contemporary Chinese society, arguing that although the Protestant Christians have
in view an ultimate goal—the glory of God—that contemporary Chinese socialist
ideology would deem irrelevant, the Protestant economic ethic can offer significant
assistance to the this-worldly cause of Socialism with Chinese Characteristics.

Keywords: Puritanism, Protestant Work Ethic, Economic Ethics
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Textual Researching the Versions of Jiao Yao Xu Lun and
Sketching the Relation Between Tu Hua Jiao Yao Xu Lun and
Fang Yan Jiao Yao Xu Lun

Zhang Cuicui

Abstract: There are some doubts that Fang Hao insists the book of Jiao Yao Xu Lun
hasn’t been published in 1669.By comparing the different versions of Jiao Yao Xu Lun,
you can find that the publisher that may adjusts the contant with the development of the
times plays an important role in the process of republishing.The two versions in
Shanghai dialect, Tu Hua Jiao Yao Xu Lun and Fang Yan Jiao Yao Xu Lun which has
been involved in the books of Fang Hao and Louis Pfister, are very different. Fang Yan
Jiao Yao Xu Lun adapts from Tu Hua Jiao Yao Xu Lun which is the earliest version in
Shanghai dialect.

Key Words: Jiao Yao Xu Lun; the version comparison
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A Brief History of Christianity in China

Review of A New History of Christianity in China?

G. Wright Doyle

Daniel Bays has given us the results of decades of study in a volume that is remarkably
comprehensive, concise, and compelling. The Introduction explains that this history
arises from the need to present the results of the significant research on Christianity in
China of the past three decades. Kenneth S. Latourette’s magisterial History of
Christian Missions in China is 80 years old; Jean-Paul Charbonnier’s Christians in
China, though always fair to Protestants, focuses on the Roman Catholic experience.

The book provides both a broad sweep of the history of Chinese Christianity and
sufficient detail to make the story interesting. In each chapter, for example, Bays names
the individuals who drove the action; he also gives more extended vignettes of key
institutions and movements.

We find a balance, too, between admirably objective discussions of controversial
topics and people, and candid “in my opinion” comments, all of which must be taken
seriously, regardless of one’s point of view. In other words, Bays has tried to be fair
without denying us the benefit of his mature judgment.

As Professor Mark Noll writes, “Readers interested in a solid historical treatment of the
dynamic story of Christianity in China need look no further. This is the book.”

Principal Themes

The narrative traces several major realities: “The basic tension between (foreign”
mission and (Chinese) church”; “the always-present instinct of the Chinese state.... To
monitor and control religious movements; as a result, Christianity was usually not see
only, indeed not even primarily, as a ‘religion’ or belief system, but as a behavioral
phenomenon which could cause endless trouble.” (2)

Bays detects a “persistent, overriding dynamic” in Chinese Christian history: “The
Chinese Christians were first participants, then subordinate partners of the foreign
missionaries, then finally the inheritors or sole ‘owners.”” This process was also always
a cross-cultural one, “the result of which has been the creation of an immensely varied
Chinese Christian world in our day.” (1)

Two major themes which arise from this story are, first, “the notion that Christianity,

L A New History of Christianity in China, by Daniel H. Bays. Malden, MA: John Wiley & Sons, 2012. X + 241 pages.
ISBN 978-1-4051-5955-5 (paperback)

| 122 |



P EEBHIE 2015 F 55 2 B (255 5 W]) Research for Christianity in China, No.5, 2015

when it is separated from its bonding with Western culture in a package we may call
‘Christendom,’ is perfectly capable of adapting to function in different cultural settings.
“ The other is “the remarkable flexibility and creativity in the Chinese relationship with
Christianity (or perhaps ‘Christianities’).” (2)

Overview

The author divides the history of Christianity in China into eight periods, devoting
a chapter to each, with an appendix on the Russian Orthodox Church and Ecclesiastical
Mission in China. Rather than repeating what he says, | shall merely point out a few
highlights, including some of his own personal opinions, some of which are
controversial.

The Nestorian Age and the Mongol Mission, 635-1368

He notes, but does not presume to assess, the recent claim that Christianity entered
China in the first century A.D. Clearly, “Nestorian” Christianity, which arrived in the
seventh century, was a “remarkable combination of Christian ideas and concepts mixed
with Daoist and Buddhist terms,” but “we still do not have a good grasp of the ‘religious
content’ of Nestorian Christianity.” (10)

As a result, Bays will not decide what really caused the extinction of the Luminous
Religion (or Church of the East) in the Tang dynasty, though the absence of Han
Chinese converts much surely have been a factor. Instead, “what was most noteworthy
and portentous for the future... is the alacrity with which the Christian faith took on
distinct Chinese characteristics,” a theme to which he returns often. (11)

We are reminded that Nestorianism made a huge impact on some of the Turko-
Mongolian tribes that Khubilai Khan, founder of the Yuan dynasty, was a Christianity;
and thus that when the Roman Catholics sent missionaries to the Mongol court they
found Nestorians already present in numbers, resulting in vigorous competition
between the two traditions. Why did Christianity disappear again at the close of the
Yuan dynasty? “The elements of Christianity may have been so closely tied to the
foreign presence that there was almost no influence on indigenous persons and
institutions.” (14) The foreigners, in turn, depended on support from the government;
when it fell, so did their work. Finally, the Black Death in Europe and shifting geo-
political realities stopped the flow of missionaries from Europe.

The Jesuit Mission of Early Modern Times

The second era of Roman Catholic missions to China “constituted a key transition
in the worldwide serial movement of the Christian faith to parts of the non-West. It was
also an important part of the first cross-cultural experience of the West.” (18-19)Two
major forces led to this development: The Protestant Reformation and the Roman
Catholic reaction to it, and “the rise of the first of a succession of seaborne empires
beginning in the early 1500s,” in the case of China, the Portuguese incursions into Asia.
“All agreed on the unitary nature of Christianity and European culture. This was
‘Christendom.’”’(20)

Bays begins with “Matteo Ricci, the Jesuits, and the Larger China Mission,” which
followed several strategic policies, especially in the early years:

“Accommodation and adaption to Chinese culture. Evangelization from the top
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down, addressing the literate elite, even the emperor if possible. Indirect evangelism by
means of science and technology convince the elite of the high level of European
civilization. Openness to and tolerance of Chinese moral values and some ritual
practices.” (21-22)

He then turns his attention to “the real action,” which he considers to have been the
ways in which later generations of Jesuit missionaries scattered across China to create
“local rural-based Christian communities” consisting mostly of commoners and low-
ranking elites; these communities, and others like them, have persisted into the 21
century, and were more the “faith of families” than the “religion of converts.”(23-24)
Of particular interest to Bays is the variety of ways in which Roman Catholicism took
on the flavor of traditional Chinese religion and culture, a process which has continued,
and one that has evoked some concern by Roman Catholic priests who were afraid that
syncretism was taking place.

After a survey of different regions in which Roman Catholicism took root, Bays
tells the story of the Rites controversy, in which his sympathies lie with the Jesuits, not
the “rites haters.” The ensuing proscription of Roman Catholicism in China drastically
reduced the number of missionaries, but did not eradicate the communities of adherents,
who learned to live “on their own” throughout the “long eighteenth century” until
renewed Western advances “opened the door” for missionaries and believers to practice
their faith openly.

Protestants Catholics, and Taipings, 1800-1860

New actors enter the scene in the early 1800s, as Protestants began sending
missionaries and expanding their mercantile empires. Bays gives brief but adequate
sketches of the pioneer missionaries, most of whom concentrated upon translation of
the Bible and production of other Christian literature in Chinese, along with evangelism.
Very soon, they also composed substantial works of Sinology for Western readers.

The story of the Opium Wars and the “Unequal treaties” that opened China to
foreign missionary travel and settlement makes sad reading, especially given the lack
of opposition to these wars by the missionaries and sometimes even their cooperation
with imperialist governments (though one wishes that Bays had shown how the
missionaries usually attempted to mitigate the harsher provisions of the proposed
treaties). Mostly, they were convinced that the treaties would work for the furtherance
of the gospel. In the end, for better or for worse, Christianity was “embedded” in the
treaty system.

As for the Roman Catholics, the new treaties allowed for the return of large numbers
of European priests, who quickly began to re-assert control over what had become an
indigenous organization, arousing strong opposition from Chinese believers.

Bays’ evaluation of the Taiping rebels is quite interesting. On the one hand, he
acknowledges that some of their beliefs and practices were bizarre and not considered
orthodox by most missionaries, but on the other he believes that they should be
considered “Christian enough” and points out the fundamental challenge they posed to
the Confucian social order. He thinks that the Qing officials who saw the Taipings as a
“Christian” threat to the entire Chinese governmental and “socio-political system” were
correct. Their uprising was “the most important single event of these decades” and its
influence persists to this day in the presence of “sectarian movements in the countryside”
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that “bear some resemblance to them.” (61)

On a more positive note, Bays gives recognition to a number of prominent Chinese
Christians whose work in evangelism and translation were invaluable.

Expansion and Institution-Building in a Declining Dynasty 1860-1902

“At no time in Chinese Christian history was the problem of violence being directed
at missionaries and Christians” than during this period, “[y]et this was also a time when
the young Chinese Protestant church and in different ways the Roman Catholic church
as well, put down roots of community that constituted a solid foundation for the future.”

(66)

The number of Protestant missionaries exploded, reaching about 3,500 by 1905; so
did the number and variety of missionary societies and the range of works they
undertook. On the one hand, the China Inland Mission, founded by J. Hudson Taylor in
1965, concentrated upon the rural areas; on the other, many confused their efforts on
the cities, where they built a vast infrastructure of educational and medical institutions.
During the famine in North China in the 1870s a number of missionaries engaged in
sacrificial famine relief efforts.

The Protestant missionaries were mostly united in their general evangelical
theology and overall aims. Bays, along with others, believes that one of their
convictions was that China needed “Christian” civilization, and that “Christian” really
meant “Western.” Between 18090 and 1920, more than 33,000 college-educated
students joined, or were inspired by, the Student VVolunteer Movement to go to change
China with the Gospel and their ideas of modern society.

Meanwhile, the Chinese elite of Confucian scholar-officials “did not like
Christianity. They thought it was a seditious doctrine but had to tolerate it, lest foreign,
especially French political or military power be mobilized.” They saw the missionaries
as direct competitors to their own local prestige and power, and often stirred up ordinary
citizens. A major cause of resentment was the way many missionaries, especially
Roman Catholics, were given formal or informal status equal to that of magistrates, and
their converts were made exempt from temple taxes and legal prosecution. The
“religious cases” that resulted vexed the Chinese government for decades.

The Chinese church grew, despite resistance from officials. Some converted to gain
material benefits; others found a new socio-political identity in the growing church
community; and some were attracted by the promise of moral renewal, while others saw
Jesus as a more “efficacious god” than the local idols.

The status of women rose, especially as more and more girls received education;
women also were given scope for activities in the church. Bays introduces us to a
number of leading Chinese Christians, only a few of whom received the recognition
they deserved by foreigners at the time. Some of these became part of a group of
reformers urging Western-style changes in society. They were spurred on by
missionaries like Timothy Richard, Young J. Allen, and Gilbert Reid, and joined by a
larger number of non-Christian Chinese with similar political views. After a brief
ascendency, they were repudiated and eliminated by the Qing government, which in the
end also supported the savagely anti-foreign Boxer Rebellion.

Bays does not hide the role played by some missionaries in the havoc wreaked by
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victorious foreign troops after the rebellion was crushed, and opines that their excessive
hopes for radical reform led to disgust and even anger towards the recalcitrant Qing
government.

The ‘golden Age’ of Missions and the ‘Sino-Foreign Protestant Establishment,’
1902-1927

“Ironically, the undoubted tragedy of the Boxer events in 1900 ushered in a period
of more than two decades during which both the foreign mission enterprise in China
and Chinese Christian communities seemed to flourish,” even as “the Christian
movement ... was sliding toward a precipice.” (93) The defeated Qing government
inaugurated a series of ambitious reforms, many of them inspirited by Protestant
missionaries and their urban converts, especially those educated in Protestant schools.
Numbers of adherents grew, as did autonomy from missionary control.

Independent congregations, founded and led by Chinese, proliferated, despite the
indifferent response of Western missionaries, who were not always sure whether the
Chinese were ready to run their own churches and institutions, as the careers of Marcus
Ch’eng (Chen Chonggui) and Cheng Jinyi illustrate.
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Review of Theosis, Sino-Christian Theology and the Second
Chinese Enlightenment: Heaven and Humanity in Unity.!

G. Wright Doyle

Despite a number of fundamental weaknesses, this book contains a great deal of
information and insight, and deserves careful engagement by those who seek to ponder
ways in which the Christian message can be expressed persuasively to Chinese. Dense,
tightly organized, and well written, the volume deserves an extended description and
evaluation.

Contents

“Sin, more specifically original sin, has often been cited as the principal obstacle
for the Chinese people to accept Christianity.” (xiii) With this opening sentence in the
Foreward, the author’s dissertation advisor Edmond Tang both states the fundamental
assumption of the volume and points toward the thesis, namely that “Theosis and related
concepts like ‘ancestral sin’ [derived from Eastern Orthodoxy] can be useful in
providing a strong theological foundation to complement the Christian theological
dialogue in present-day China.” (15)

Chow believes that Eastern Orthodoxy’s doctrine of sin (hamartiology), which
speaks of “ancestral sin” instead of “original sin,” “can provide a mediating voice
between the anthropologies of Chinese optimism and Augustinian pessimism.” (15)

The “theological dialogue” of which he speaks includes, one the one hand, what he
considers to be the “law-based” stance of Western Christianity, as it has been preached
by missionaries, accepted by “fundamentalist” Chinese Christians, and recently re-
considered by Chinese intellectuals who have come to believe that there is something
fundamentally wrong with humanity; and, on the other hand, the traditional humanistic
conviction of the “three teachings” (Confucianism, Buddhism, and Daoism) that we are
essentially good and, by our own efforts at self-cultivation, can achieve both personal
virtue and a unity between Heaven and mankind that has always been the dream of
thoughtful Chinese.

A new theological typology

Chow’s goal is to help formulate a truly indigenous theology, one which speaks to
both China’s religious and philosophical tradition as well as to its current social,
economic, and political context. To do so, he adopts a new theological classification,

! Theosis, Sino-Christian Theology and the Second Chinese Enlightenment: Heaven and Humanity in Unity, by
Alexander Chow, Palgrave Macmillan US, 2013, XI1X+226 pages, ISBN 978-1-137-31261-7.
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one he thinks is more suited to the real history and situation of Chinese Christians.
Previous classifications, including those based on contrasts between fundamentalism
and modernism, “Confucian Activism” and “Daoist Pietism,” are inadequate to
describe the complexities involved.

A more recent typology assigns various theological streams to one of three
categories:

Type A, with Tertullian as its prototype theologian, holds law as its central concept;
sees God as Lawgiver and Judge; believes the creation is complete; defines sin as
breaking the law of God; holds original sin to be inherited; believes that the human
predicament is one of moral debt; and describes the work of Christ in terms of expiation,
forgiveness, and the giving of a new law. The eschaton will bring a kingdom of law and
order. Chinese representatives of this type would include Wang Mingdao, John Song
(Song Xhangjie), Watchman Nee (Ni Tuosheng), the later T.C. Chao,(Zhao Zhichen),
and most Protestant Christians today.

Type B looks back to Origen. Its main theme is “truth”; God is seen as “ineffable
One” and transcendent; it views creation as originally spiritual and to some degree
ongoing; defines sin as “not contemplating the One”; restricts original sin to individuals;
considers our predicament to be forgetfulness [of God] and obfuscation; describes the
work of Christ as providing an example, teaching, and illumination. Its hope focuses on
an eternity of contemplation and return to God. Meanwhile, Type B theologians are
“deeply committed to liberation and transformation.” (85) Chinese spokesmen for this
type include the earlier T.C. Chao, L.C. Wu (Wu Leichuan), Y.T. Wu (Wu Yaozong)

Type C traces from Irenaeus. In this paradigm, the key theme is Go’s revelation in
history; God is divine Shepherd and Father; Creation has only begun; sin is
“anticipatory disobedience” by Adam and Eve, adumbrating the sinful actions of all
their descendents; original sin involves the solidarity of the human race in Adam, and
leads to our subjection to death; the work of Christ brings victory over death and evil,
and opens the future for us to become like God (Theosis); the eschaton will usher in a
kingdom of freedom and further growth in God-likeness. (Table C.1, p. 160) In China,
Chow finds only Bishop K.H. Ting (Ding Guangxun) as an exponent of this paradigm.

Each of these types takes a distinct view of the relationship of Christianity to
Chinese culture: Type A mostly rejects, criticizes, or ignores the religious heritage of
China. Type B. values, accepts, and even seeks to incorporate traditional ideas into a
sinicized Christian theology. In fact, “their fundamental outlooks primarily originate
from non-Christian, philosophical truths.” (85)

Following this introduction, the author proceeds to structure the body of his study
in terms of the title, but taking up the subjects in reverse order.

Two Chinese Enlightenments

Chapter 1: “The Chinese Enlightenments,” opens with a description of the First
Chinese Enlightenment, which began with the May fourth Movement in 1919 and lasted
throughout the 1920s and 1930s. Intellectuals, believing that China’s traditional
worldviews, including Confucianism, had blinded the nation, locking it into an
unworkable and debilitating moral code and religious superstition. They touted the
illumination and liberation that would flow from honoring “Mr. Science and Mr.
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Democracy.” Some Christian thinkers rejected “superstitious” elements of the faith,
such as the Virgin Birth and the Resurrection of Christ, and strove instead for a
transformation of society based on human knowledge and effort. This movement paved
the way for atheistic communism.

The Second Enlightenment reflected the profound disillusionment following from
the sufferings of endless political campaigns, especially the “Great Cultural Revolution,”
and then the killing of students and civilians on June 4™ 1989. Their faith in the
essential goodness of mankind shattered, intellectuals began to re-consider
Christianity’s teaching of original sin. Many have become evangelical Christians.
Others sought to formulate a “Sino-theology” that returned to traditional Chinese values
while accepting some major doctrines of Christianity.

Three Representative Theologians

Next, Chow describes, analyzes, and evaluates three representative Chinese
Christian theologians: Watchman Nee (Type A), T.C. Chao TB), and K.H. Ting.
(Type C). Limitations of space allow only the barest treatment of Chow’s detailed
and, for me, extremely helpful exposition of their thought. I ask the reader’s
indulgence, and recommend that you study these chapters yourself.

Chapter 2: “Watchman Nee’s Spiritual Man,” finds Nee to expound a typical Type
A Christianity, with emphasis upon personal salvation through faith in Christ;
individual growth in holiness through conscious cultivation of intimacy with Christ;
and the formation of congregations seeking to help believers obey Christ and preach
this evangelical message. At the same time, Chow thinks that Nee, consciously or
unconsciously, drew upon the basically “synergistic” view of the cooperation between
Heaven and mankind, though he probably had little knowledge of Eastern Orthodoxy.
Though Nee, like Wang Mingdao, adopted a “basically antithetical approach to the
prevalent culture,” (65) he did not totally ignore the societal context of Christians,
especially after 1949, when he encouraged believers to help build the New China and
sought cooperation with the new Three Self Patriotic Movement.

Chapter 3: “T.C. Chao’s Spiritual Fellowship,” shows that, at least in his earlier
writings, Chao (1888-1979) and others of his type “embraced their Chinese context,
both in terms of sociopolitical concerns and religiophilosophical legacy.” Chow quotes
Stephen B. Bevans, who calls this “the anthropological model of contextual theology,”
which seeks the “the establishment or preservation of cultural identity by a person of
Christian faith.” Any challenge of the culture “is always viewed with suspicion that the
challenge is not coming from God as such, but from a tendency of one (western,
Mediterranean) contextual perspective to impose its values on another.” (65)

Chao insisted that Christianity must engage in dialogue with Confucianism if it was
to be relevant to contemporary Chinese, as well as being open to the scientific mind of
the First Enlightenment. Thus, “the essence of Christianity and the spiritual heritage of
Chinese culture [i.e., Confucianism] can be united into one single whole. The religious
life of Christianity can be injected into Chinese culture and become its new life blood,
and the Chinese spiritual heritage can provide the media for the expression of
Christianity.” (67) Chao hoped that the resulting contextualized Chinese Christianity
could “contribute to a ‘universal homogenous consciousness’ that aids the realization
of Christianity’s catholicity in the global society.” (69)
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Evan after his imprisonment, Chao nevertheless resembled a type C theologian in
that he believed that salvation enabled people to do good and realize God’s kingdom
on earth, at least to some degree. In his early years, he was committed to “liberation
and transformation,” (85) not only for individuals but for society, as humans worked
with god to realize their true potential. Insisting that God’s fundamental attribute is love,
Chao taught that the authenticity of faith could only be expressed through “free acts of
love and service.” (76) Like others of his type, he worked for the transformation of
society rather than looking for the coming of Christ to establish a righteous kingdom,
but without divine aid. Instead these theologians adopted a kind of “humanistic
monergism. — one can reach salvation by choosing to follow the moral example of
Jesus, without any explicit initiation from God.” (85) That is because “[t]heir
fundamental outlooks primarily originate from non-Christian, philosophical”
worldviews. (85)

Chao was imprisoned by the Japanese in 1941. While incarcerated, Chao underwent
a profound spiritual and intellectual transformation, which in fact had already begun
before the war with Japan. As the result, he realized that “the whole world — himself
included — was ‘drowning’ in sin.” (79) Previously defining sin as selfishness, he now
saw it as guilt, a crime against God. The atonement of Christ now became the only
means by which he and others could be cleansed, forgiven, and freed from the guilt,
penalty, and power of sin. Without this, neither the individual nor society could be
improved substantially.

As for Chinese culture, Chao now held that “Christianity is what Chinese culture
does not have, is fundamentally in contradiction with Chinese culture and is able to
save Chinese culture from this contradiction.” (81) His former liberal stance, which
exalted human reason, now became one of Augustinian fides quaerens intellectum —
faith seeking understanding.

This return to “Type A” Christianity’s doctrine has resonated with Chinese
intellectuals, including the leaders of urban churches. Chow sees a problem here,
however: How will this view of mankind relate to the resurgence of traditional Chinese
optimism about human nature?

Chapter 4, “K.H. Ting’s Cosmic Christ,” describes the theology of Ding Guangxun
(1915-2012), the leader of the Three-Self Patriotic Movement (TSPM) beginning in the
1980s and the leading — perhaps only — prominent theologian in the state-supported
Christian organization.

He was influenced by Liberation Theology, but declared that, after 1949, China no
longer needed any liberation. Following Teilhard de Chardin’s evolutionary theology
with its view of a Cosmic Christ, Ting taught that Christ is not just savior, but also
creator, and that he cares for all people in the world, believers and non-believers alike.
Finally, with the process theology of Alfred North Whitehead, Ting emphasized that
God is love, and that this love overrode all other attributes of God. He is Cosmic Lover,
and we participate in his love for the world, and his ongoing creation of it, as we work
towards the eschaton, which is the ideal human community.

Ting was highly critical of “fundamentalist,” Type A theology, which distinguishes
between faith and unbelief, and therefore, in his eyes, fractured the harmony of society.
Instead, he taught a “justification by love” which called everyone into the continuing
salvation process as collaborators with God. Christ’s Atonement meant little to him;
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instead, he focused on the Incarnation. He preferred to speak of people as “sinned
against” rather than as “sinners.” God is our fellow sufferer, and does not condemn us
for our sins but sees the potential in everyone. Ting held to an “optimistic” view of
human nature. Christians can cooperate with communists who, like them, seek to
construct a better world.

Chow observes that while Ting sought to reconcile Christianity and communism,
his theology ended up being “more divisive than helpful in the unity of the Chinese
church,” because his view of the human predicament is out of step with the Second
Enlightenments re-discovery of the doctrine of original sin. At the same time, however,
Ting’s thought resonates with Chinese intellectuals who seek a revival of China’s
traditional teachings on the possibility of the unity of heaven and earth through a
cooperative effort towards universal harmony.

Chinese theology and Eastern Orthodoxy

At this point, Chow pivots towards his point: Eastern Orthodoxy has something
valuable to offer Chinese Christians who want to address their culture effectively.

Chapter 5: Theological Concerns

First, he reviews and expands on some what he has said about Chinese theology.
He avers that the main question has always been theological anthropology, the nature
of individual humans, and their relationship to human society. Starting from the
fundamental assumption that “[n]o Chinese contextual theology can exist without
reckoning with the [sic] Chinese traditional teachings,” (115) he discusses “three major
themes that have shown prominence in the two Chinese enlightenments and Byzantine
theology: sin, synergy, and union.” (116)

Because of the traditionally optimistic view of human moral potential and the recent
awareness of the depth of human sin, Chow believes that a “realistic Chinese contextual
theology . . . must bring together a strong understanding of both sin and the[sic] human
potential.” (120)

Likewise, Chinese have emphasized the cooperation between people and Heaven —
synergy — more than ascribing moral causality solely to God. The author believes that
Chinese Christians, reflecting their own immersion in Chinese culture, have also tended
to shy away from Augustinian monergism and ascribe a vital role to human will and
action. Even the recent interest in Calvinism seems to stem from “the need for a stronger
ecclesiology and to engage in a public theology,” rather than an acceptance of
Calvinistic soteriology. (123)

Finally, this “synergistic activity is closely related to the Chinese religious ethos
that searches for a unity between haven and humanity (Tian ren heyi).” (124) Here again,
Chow believes that Chinese theologians of all types have propounded a kind of union
between Heaven/God and earth through the synergistic collaboration of the divine and
human.

Chapter 6, “Theosis and China,” seeks to tie all the previous material together, and
focuses on the three topics of sin, synergy, and union by way of the Eastern Orthodox
of Theosis. Orthodox theologians, he says, believe that sin is ancestral, not inherited;
that we receive from our ancestors not guilt, but the penalty of death, which tempts us
to sin. We have two wills, one of which, the gnomic will, “that seeks the passions of
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our mortal bodies against the natural will that leads to God.” (134) This accords with
Chinese thought that defines sin as selfishness, “rather than an inherent evil trait.” (135).
Likewise, Greek theology emphasis the seed of human potential, as do traditional
Chinese thinkers. We can be “perfected through self-cultivation.” (135)

That leads to a belief in synergy, by which God and humans cooperate in salvation,
as we accept God’s grace and press towards moral likeness to God. Chow believes that
Eastern orthodoxy corrects flawed Western views of divine grace, which is seen as
created and working monergistically “along hard determinist . . . lines.” (138) In
contrast, Orthodox theologians stress the freedom of humans to cooperate with God in
his work of transforming them unto perfection.”Grace is the presence of God within us
that we must actively respond to within.” (140)

Finally, Orthodox Christianity teaches aof God and mankind that can resonate to
some degree with traditional concepts of Tian ren heyi. Man is, indeed, co-creator with
God in the continuing renewal of the cosmos. The Incarnation united all humans in
Christ, so that we may realize our inherent potential for moral perfection.

Chow also believes that Orthodoxy has potential for relating to the Second
Enlightenment’s concern for modernity and the transformation of society, though these
elements are as yet undeveloped.

Conclusion

Despite decades of communist atheistic education, Chinese are now showing that
they are essentially religious people. Any contextualized theology must speak to their
traditional religious concepts, Chow says. Most Chinese theologians, including Nee,
have, implicitly or explicitly worked out their thought in terms that make contact with
these religious traditions.

Finding “type A” and Type B” theological attempts unsatisfactory for today’s China,
he suggests that a new “Type C” theology, informed by Eastern Orthodoxy, may enable
Christians to “find a ‘rootedness’ . . . in the dual identities of ‘Chinese’ and ‘Christian.””
(166) Perhaps it could be a mediating way between the “two extremes” of Type A and
Type B theologies.

Evaluation
Strengths

By now it should be clear that Alexander Chow has given us a treatise of significant
worth. It is a vigorous, even brilliant, attempt to construct a Sino-theology within the
context of conversations with Christians and others from the Second Chinese
Enlightenment, major Chinese Christian theologians, and Eastern Orthodoxy theology.
Chow offers us careful exposition of these different points of view. He makes real
efforts to be fair and balanced where possible. His suggestion that Eastern Orthodox
theology may be a useful complement or supplement to, not a replacement of, Western
theological views is irenic in tone.

There is much more to be said in favor of Chow’s volume.
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On the other hand, his monograph suffers from several significant weaknesses.
These include internal problems, significant omissions, and questions of fact. The
second part of this review will discuss these and conclude with a theological critique.

(To be continued)
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